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STATEMENT OF PURPOSE 
It is my position that John the Baptist has not received 
fair treatment from the Gospel writers, and this paper is pre-
sented with the purpose of justifying that position. John the 
,I 
11 Baptist was a much greater man than his place in the Gospel ac ... 
1
l 
'i i counts would indicate. This paper is devoted to a dis9ussion I 
I and evaluation of John the Bapt i st, his prophetic contribution, ,1 
1
1 his message, his baptism, his place as herald of the Messiah, 
11 his relationship to Jesus, and his resultant significance for 
I the history of religion in an attempt to arrive at a more com-
plate understanding of that significance. 
II I am well aware that the main mission of John the Baptist 
1\ was that of Herald for the Messiah. But, I feel that his con-
I tribution was much more than the mere announce~ to which th.e 
I 
Gospel writers have reduced him. They have failed to give John 
I full credit because they have compared him to Jesus, with the 
I consequent recognition of the greatness of Jesus and the neglect ! 
1 of John. I attempt to show that, set apart and considered for 
I 
\\ the work he did himself John the Baptist justifies a much greate~ 
II plaoe in the "Hall of Fame" of Christianity than he has received!. 
I! 
•1 
II 
I 
i 
I 
I 
3 
TABLE OF CONTENTS 
CHAPTER 
I. INTRODUCTION. • • • • • • • • , • • , • , • • • • 
A, The Sources for John the Baptist. • • • .. • • 
1. The Synoptic Gospels. • • • ;. • • • • • . .. 
I 
II 
a. Mark's Gospel. • • • • • • • • • • • • • 
II 
b. Matthew's Gospel. • • • • • • • • • • • 
Luke's Gospel. I c. • • • • • • • • • • • • • 
2. The Gospel of John. • • • • • • • , • • • • 
3, The Acts of the Apostles. • ... • • • • • • 
4. Josephus. • • • • • • • 
' 
• • • • • 
' 
• 
" 
• 
5, Historicity of the Souroes, • • • • • • • • 
B. The Background of the World of John's Day. • • 
1. The Roman Empire. • • • • • • • • , • • • • 
a. The Social Conditions. • • • • • • • • • 
b. The Political Rule. • • • • • • ' • • • 
2. The Background of Judaism. • • • • • • • .  
3, The Influence of this Background upon John. 
\, 
c. B!ographical Sketch of John Baptist. • .. • • • 
·I 1. His Birth. • • • • • • • • • • • 
' 
, 
• • • I 
I 2. The Wilderness. 
I 
• • ' • 
• • • • • 
, 
' • 
; • 
I 4 
I 
II 
ll 
PAGE 
• 10 
• 10 
• 10 
, 10 
• 11 
• 11 
• 12 
• 14 
• 14 
• 15 
• 17 
• 17 
• 17 
' 18 
• 20 
• 22 
• 2.2 
• 22 
• 24 
I 
'I 
I 
II 
·-~---
11 
:I 
I, 
I 
! 
,, 
! 
~ I 
II 
:I 
.I 
;I 
I 
II 
:J 
'I lj 
,, 
I ~ 
,I 
II 
.I 
:I 
!I 
II 
I 
'i 
I 
'I 
.! 
I, 
il 
II 
i: 
!t 
Jl 5 
[i 
I' 
3. Beginning his Mini~try. 25 I, • • • • • io • • ,, • • • II 
4. Imprisonment. 27 li • • • • • • • • • • • • • 
' 
• • I 
5, Death. • • • • • • • • • • • • • • • • • • • 28 II ,, 
' 
' 
,I 
II. THE GOS PEL PRESENTATION OF JOHN BAPTIST. • • • • • 30 
A, Items in the Gospel Presentation Calling Forth 31 it 
!I I, 
critic ism. • • • • 
' 
• • • • 
' 
• • • • • • • • 31 II I 
1. John has been Compared only with Jesus. • • • 31 i[ 
2. The Baptist is made only a Witness. 32 !. • • p • 
' 
I' I 
3• His Prophetic Contribution is Ignored. 32 'i , • • 
4. John's Effect on the People is Minimized. • • 32 I 
. 5, No Credit Given for his Influence on Jesus. • 3 3 
II 
1: 
I' 
'i 
B, The Purpose of thts Thesis. • • • • • • • • • • 33 
lo 
I 
III, TEE MINISTRY AND MESSAGE OF JOHN TBE BAPTIST. • 
' 
• 36 tl 
A. John as a. Prophet. • • • • • • • 36 
I 
• . • • • • • • II 
1. John's Relation to the Old Testament I !I 
li 
Prophets. • • • • • • • • • • • , • • • • • 36 !I 
2. The Formative Influences Moulding John's 
Prophetic Nature. • • • 
' 
• • • • • • • • • 
42 
B. John's Message. • • • • • • • • • • • • • • • • 45 
1. John Preached Repentance. • • • • • • • • • • 46 
2. John Preached the Immediate Coming of the 
'I Kingdom. • • • • • • • • • • • ' • • • • • 4 8 I 3. John Preached the Need for Righteousness. • • 51 :I 
4. John Preached a J!essage of Moral Purity. • • 53 I' 
\I 
-- -
6 I 'I 
II 5;. ThE! Social Implications of John's Message. 54 • 1: 
6. Jobn •a was the Message of a Herald. • • • • • 55 II 
IV. THE BAPTISM OF JOHN BAPTIST·. • • • • • • • • • • • 57 
A. The Sources of John •a Baptism. • • • • • • • • • 57 
1. Theory that John Originated the Ri~e. • • • • 57 I 
'I 
2. The Esse nee. • • • • • • • • • • • • • • • • 58 'I j· I 
II 3. Old Testament Methods. • • • • • • • • • • • 60 I 
I B. The Character of John's Baptis:rn. 61 li • • • • • • • • I II 
1. A Baptism of Repentance. • • • • • • • • • • 61 ,I 
I 
2. A Baptism of Confession. • • • • • • • • • • 62 
3. A Baptism of Purification. • • • • • • • 
' 
• 63 
4. A Preparation for the Kingdom. .; • • • • • • 63 
5. Relation of John's Baptism to Pentecostal 
Baptism. • • • • • • • • • 
' 
• • • • • 
' 
• 64 
c. The Baptism of Jesus . • • • • • • • • • • , • • 66 
I 
The Coming of Jesus to John. I 1. • • • • • • • • 66 I 
2. What Happened at the Jordan? • • • • • • • • 68 
!' I 3. Why was Jesus Baptized? • • • • • • • • 68 • • • 
I I II I v. JOHN TEE BAPTIST AND JESUS OF NAZARETH. 71 I • • • • • • I 
I 
I 
A. Reasons for Believing Jobn and Jesus in Close 
I 
I Contaa.t. • • • • • • • • • • • • • • • • • • • 71 I 
1. Numerous Occasions when Jesus Speaks of John. 71 
' 2. The Connection between the Imprisonment and I It 
the Beginning of Jesus• Ministry. • • • • • 72 
,, 
--
!I 
,, 
I 
I' 
II 
I 
I' 
r: 
I 
I 
I 
3. John Believed that Jesus was the Messiah ••• 
4. The Recognition Given John by the Gospels. 
• 
B. Why Did Jesus Come to John? . . . . . . ' , . . 
1. He Recognized that John had Seen the Hollow 
Superftoiality of the Pharisees. 
• • • • • 
2. Both were Students of the Law and the 
Prophets •••••• • • • • • • • • • • • • 
3. The Boldness and Earnestness of John. , • 
• • 
4. John Crystallized the Convictions in Jesus• 
:Mind. • . ' . . . . . . . . . . . . . . . . 
C. Similarities Between John and Jesus. 
• • • . . ' 
1. They Shared a Belief in the Coming ~ingdom •• 
2, Neither Doubted the Kingship of the Messiah., 
3. Both Against Limitations of Legalism ••• 
• • 
4. Both Preached Need for Righteousness and 
Purity. • • • • • • • • • • • • • • • • • • 
5, Both Preached to "Common People". • . , ' . . 
D. Differences Between John and Jesus. • • • • • • 
1. Their Conception of the Nature of the Messiah, 
2. D~d John Consider Jesus an Unfaithful 
Disciple? • • • • • • • • • • • • • • • • • 
3. Their Attitude Toward the Jewish Law •• • • • 
4, Their Attitude Toward Asceticism. • • • • • • 
5. John had Certain Limitations ••• • • • • • • 
73 
73 
73 
74 
75 
75 
75 
76 
76 
77 
77 
77 
78 
78 
78 
84 
84 
85 
86 
'I 
I 
I 
,, 
I 
I 
' 
,i 
I 
II 
II 
I 
I 
II 
II 
I 
VI.THE SIGNIFICANCE OF JOHN BAPTIST •••• 
• • • • • • 
A. Jesus' Test~mony Concerning John. . • • • • • • 
1. Jesus Recognized John's Fulfilment of 
Prophecy. • • • • • • • • • • • • • • • • • 
2. Jesus Recognized John's Prophetic Heritage. • 
3. Jesus Recognized John's Stability. • • • • • 
4. Jesus Paid Tribute to John's Greatness. • • • 
B. John is Great because of His Influence on Jesus. 
1. John's Preaching Awakened Jesus. 
• • • • • • 
2. John's Baptism Confirmed Jesus' :Messianic 
Belief. • • • • • • ~ • • • • • • • • • • • 
3, John's Message Supported Jesus •• . . . , . . 
c. John was a Great Prophet. . . . ' . . . . . . . 
1. A Culmination of Old Testament Prophecy. • • 
2. The Link between the Old and the New ••• 
. ' 
3. The Highes~ Expression of Prophetic Right~ 
eousness •••••••••••••••• • • 
4. A Prophet of Morality. • •••••••••• 
I 
'I 
I 
I 
88 
1
1 
I! 
I 
I 
I 
89 i! 
I' 
89 '1 
90 
91 
91 
91 
92 
92 
92 
92 
92 
93 
I 
I 
:I 
'I 
i[ 
II 
I 
'I ll 
I' 
II 
I 
~r 
D. John Prepared the People for the Kingdom. • • • 93 
E. John Instituted the Rite of Baptism in hie 
Ministry. • ••••••• • •••• 
• • • • • 
F. John's Influence Seen in his Followers. • • • • 
G. John was Conscious of his Limitations •• 
• • • • 
94 
94 
95 
II 
I 
·-+=== 
!I 
I 
II I. 
i 
VII.CONCLUSION •••• • • • • • • • • • • • • • • • • • 
A, The Results of This Study. 
• • • • • • • • • • • 
1. A Keener Appreciation of John Baptist. 
• • • 
2. John has not Received Fair Treatment from the 
96 
96 
96 
Gospels. • • • • • • • • • • • • , • • , , 97 
B. Conclusions Reached. • • • • • • • • • • • ~ . . 
1. John is not as Great a Figure in History as 
Jesus. • • • • • • • • , , • • • • • • , • 
2. His Greatness Seen in Results of his Work. 
• 
3. John had Limitations. . . . . ' • • • • • • • 
4. John Exerted a Great Influence. 
• • • • • • • 
C. Final Statement. • 
• • • • • • • • • • • • • • • 
COMPREHENSIVE ABSTRACT OF THE THESIS. • • • • • • • • • 
98 
98 
99 
100 
100 
101 
103 
BIBLIOGRAPHY. • • ••••••••••• • • , , • • • • 107 
-r-
1. 
9 
II 
I 
II 
I 
CHAPrER I 
INTRODUCTION 
A. The Sources for John the Baptist. 
Our actual sources for John the Baptist are ve~ limited. 
We have only three main sources: the four Gospel writers, the 
Acts of the Apostles, and Josephus in his Antiquities of the 
Jews. Because there are many disparities in our sources con-
earning John, it is well for us to consider each of them in 
particular. 
1. The Synoptic Gospels. 
I 
I 
,, 
II 
In the Synoptic Gospels we have the most historically valid 
They agree I accounts of John Baptist to be found in the Bible. 
more nearly with Josephus than does John's Gospel. 
:t 
In the Syn .. ;I 
optics we have some single tradition material in each of Matt-
hew, Mark, and Luke; some double tradition material in Matthew 
and Luke, and some material given by all three. 
II 
I a. Mark's Gospel. 
I 
I 
I 
1 Mark's Gospel gives only a sketchy account of John's ap-
1 pearance in the wilderness (1:4-6}, as the prophesied herald of 
the Messiah (1:1-3), his testimony to the Messiah (1:7,8}, and 
10 
I 
'I 
i 
., 
11 
his baptism of Jesus in the Jordan River (1:9-11). A mere sen- 1 
tenoe (1:14) tells of John's imprisonment. His disciples are 
II 
mentioned in connection with a dispute concerning fasting (2: 1 1 
18). However, of the three Synoptists, Mark gives the fullest 
account of the death of John, describing in detail the event 
leading to the beheading (6:17-29). A final mention of John 
Baptist is made in 11:30-33, where certain scribes were ques-
tioning the validity of John's baptism. Mark mentions nothing 
about John's inquiry to Jesus and Jesus' testimony concerning 
John. 
b. Matthew's Gospel. 
Matthew's Gospel gives a fairly full~ount of John's ap-
pearance in the wilderness (3:1-6), his call to repentance 
(3: 7-10), his Messianic prophecy (3:11,12), and the baptism of 
I 
l' 
,I 
Jesus (3:13-17). He also treats fully John's inquiry (11:2-16}, !1 
and Jesus' testimony conoerning John (11:7-19). His account 
of the execution of John (14:3-12), is not so full or so de-
tailed as Mark's. 
I c. Luke's Gospel. 
II . Luke 'a Gospel is the only source we have for the birth 
narrative of John the Baptist, Luke begins his gospel, after 
the Prolo~le, with the promise of the Baptist's birth (1:5-25}. 
I Then, he gives a full account of the birth of the Baptist 
I 
II ,, 
I, 
II 
I 
1: 
I' 
,I 
·I 
i 
'I I, 
=======-=w#·===============================================·---------
12 
(1:57~80} which includes the Song of Zacharias concerning the 
fulfilment of prophecy which is to be seen in John• In Luke 
3:1,2, we hav~ the only source for placing an actual date on 
the ministry of John. Here L'Q.ke records, "In the fifteenth 
'I 
,, 
,i 
I 
year of the reign of Tiberius Caesar, Pontius Pilate being Gov- :! 
ernor of Judea, a.nd Herod being Tetrarch of the region of It-
uraea, and Trachontis, and Lysanias Tetrarch of Abilene, in the 
'I II ,, 
I high priesthood of Annas and Caiaphas, ••• the word of God 
II 
I 
I 
II 
1\ 
'i 
I 
came unto John." Historically, Luke is correct in that all the 
named men were contemporaries. Thus, we can date the appear- · 
I ance of John sometime between A. D. 28 and 29,., Luke also has a 1 
fuller account of the preaching of John (3:7-18). He mentions [ 
the baptism of Jesus in 3:21,22. Inserted in chapter 3 we find 
I 
the mention of John's imprisonment (3:19-20). This is obviously j 
out of place here or parenthetical because the account of the !I 
I 
Baptism of Jesus follows after the imprisonment, Luke parallels\ 
I 
Matthew in his account of the inquiry of John's disciples and 1 j 
I 
Jesus' testimony concerning John. Luke gives no account of the 'I 
execution of John, but makes reference to it as a past act of 
Herod's (9:7-9), indicating that he had knowledge of John's 
death at the hands of Herod. 
2. John's Gospel. 
The Synoptic Gospels generallY agree about the main accountS 
jl of John's life and work, differing only in certain details. 
I 
li ======~F=====~~=-~--=============== 
I 
13 'I I, 
This is not true with the Fourth Gospel. Here we have an en-
tirely different and independent interpretation of John the 
Baptist. Drummond says: 
John's picture of John the Baptist differs greatly 
from the Synoptics', In the Synopties' he is the 
energetic preacher of righteousness; whereas in 
the Fourth Gospel he utters the familiar sentiments 
of the writer. The purpose of the author of the 
Fourth Gospel is to record the testimony which the 
Baptist bore to Ohrist.l 
This factor colors every account the author gives of the Bap-
tist's character and work, and in determining the historical 
value of the different sources and interpretations we must bear 
this in mind. A further consideration of this point is made by 
Moffatt who says: 
One polemic aim of the Fourth Gospel is the attempt 
to correct misapprehensions and exaggerated views 
of John the Bapti~er, which were current in the 
Asiatic circles (Acts 18:24-19:7) of primitive 
Christianity, views which placed him in2competition with the Lord as a religious authority. 
I, 
I' 
I 
II 
li 
11 
:[ 
!I 
I 
:I 
:I 
il 
·I 
I 
With due consideration for these factors, we note that: the Bap-:1 
II 
tist is first mentioned in 1:6-8 as a witness to the Christ; in 11 
I' 
1:19-42 is an account of John's ministry and his testimony to 
1
: 
Jesus, which includes the mention of two of John's disciples, 
Andrew and one other who left John to follow Jesus. 3:25-36 is 1 
,I 
another testimony made by John concerning Jesus. 4:1-3 makes 
I 1 Drnrnmond, The Character and Authorship of the Fourth Gospel, 
. page 59. 
2 Moffatt, An Introduction to the Literature of the New Testa-
1 ment, page 530. 'I 
I 
' 
r 14 
mention of Jesus' disciples baptizing as John did. Histori-
cally, we get very little from this Fourth Gospel with regard 
to the subject of our investigation. Every account here is 
'I 
,I 
I 
,I 
I 
merely a means by which the author further glorifies Jesus. As 'I 
I 
II! can be readily seen, these facts recorded in the Synoptic Goa- l 
II pels and verified by Josephus have not been included or mentione1~ 
because they do not contribute to the purpose of the writer. :: 
3. Acts of the Apostles. 
The Acts of the Apostles is our final biblical source for 
John the Baptist• In 18:24-19:7 is an account of Apollos who 
knew "only the baptism of John.u- This source is important be-
cause it indicates the existence of followers of John even as 
I 
,I 
,I 
II 
:I 
!I 
,[ 
I 
I 
I 
late as the time of Paul's missionary journeys. The existence :; 
! 
1 of these sects this late is evidence of the influence of John's 
preaching, and their existence at Ephesus is evidence that the 
sect was not confined to the Judean hills. 
4. Josephus. 
I 
Our only extra-canonical source of any value for John the 
1 Baptist is the work of Flavius Josephus in his Antiquities of 
I the Jews in which he refers to John as having been executed by 
Herod who feared a revolt under John's leadership. No mention 
is made of the Messianic content of John's teaching, but he is 
considered by Josephus on the same level with Jesus, and re-
,, 
I 
I 
li 
l1 
!I 
II 
li --=~~=-=====*==================================================================~========= 
,, 
' 
I 
\I 
II 
II -·------+=~ il -
l ceives 
15 
just as much recognition from this writer as does the 
Christ. The following is the full account that Josephus has of 
II I 
John Baptist• 
Now some of the Jews thought that the destruction 
of Herod's army came from God, and that very justly 
as a punishment of what he did against Jonn9 that 
was called the Baptist; for Herod slew him who was 
a good man, and commanded the Jews to exercise 
virtue, both as to righteousness toward one another 
and piety toward God, and so to come to baptism; 
for that the washing (with water) would be accep-
table to him if they made use of it, not in order 
to the putting away (or the remission of sins) of 
some sins (only) but for the purification of the 
body: supposing still that the soul was thoroughly 
purified beforehand by righteousness, Now, when 
(many) others came in crowds about him, for they 
were greatly moved (or pleased} by hearing his 
words, Herod, who feared lest the great influence 
John had over the people might put it into his power 
and inclination to raise a rebellion (for they seem-
ed ready to do anything he advised) thought it best 
by putting him to death, to prevent any mischief he 
might cause, and not bring himself into difficul-
ties, by sparing a man who might make him repent of 
it when it should be too late. Accordingly, he was 
sent a prisoner, out of Heredia suspicious temper, 
to Macherus, the castle I before mentioned, and there 
was put to death. Now the Jews had an opinion that 
the destruction of this army was sent as a punish-
ment upon Heiod, and a mark of God's displeasure 
against himt. · 
5, Historicity of Sources, 
Mention should be made of the historical value of our 
· sources for John. 
'I 
II ,, 
In so far as the authenticity of the Synop-
1, ------
!1 3 Josephus, Antiquities of the Jews, Whiston's Translation, 
'I Volume II, Book XVIII, Chapter V, page 74 ff, 
I, 
\I 
===---
I 
! 
lj 
I 
I 
i 
'I 
'I 
:I 
!I 
·I 
I 
II 
'I 
I 
., 
I 
I, 
I 
I 
II 
·I 
I 
I 
I! 
I ~ I 
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16 
tics is accepted; just so far may the historicity of the person 
of John the Baptist be accepted, Since I accept the former, r 
also accept the latter. There are very few authorities who at-
II 
lj 
,: 
tack the historicity of John, II However, there have been some who 
have done so. D. F. Dupuis maintains that John the Baptist is 
purely a mythical personage. He identified John with a Baby~ 
4 Ionian fish god of Berossus, named Oannes or !annes, Then, 
there are theories which identify John with certain sea gods, 
·I 
II One theory represents John and others with astronomical myths. 
as different phases of the sun~god in ascent and descent. 
Having recognized that such theories have been advanced, I 
shall disregard all such theories which attempt to reduce John 
to a myth, as so fantastic and far~fetched that they are un~ 
worthy of our attention and consideration, and I shall assume 
that our Synoptists' record of John gives in general a reason-
I 
I' 
I 
I 
'I 
I 
! 
/I ably historical account of his life and ministry. As has been 
i! noted above, I disagree with the Fourth Gospel 'a p:resentation 
1\ of John and agree with Drummond when he says : 
I am driven to the conclusion that the Baptist of 
the Fourth Gospel, who is so like the evangelist 
in his thought and speech, is less historical than 
the rugged and vigorous denouncer of wickedness, 
the declarer of a mighty Messiah, who would winnow 
out men like chaff, the marked and ascetic person-
ality which stands out in such bold relief in the 
short record of the other Gospels•5 
II 
I 
,\ 
I! 
11 . 
II 
I 
.I 
I' 
ti 
,, 
II 
I 
11 
4 Thorburn, The 
1 
5 Drummond, .2.1!• 
Mythical Inter¥retation of the Gospels, page 11o:J 
cit., page 60 f, 1 
,I 
;I 
1 
-----
li 
I 
======~=============================~ 
I, 
17 1 
B. The Background of the World of John's Day. 
It is important to consider the background of the world in 1: 
i 
which he lived if we are truly to understand the message and 
contribution of John Baptist. It is against this background of 
the political and religious world of the years immediately pre- 1
1 
ceding the birth of Jesus that we see the need for such a 
prophet as "the voice crying in the wilderness", and that we 
can appreciate the message and prophecy of that voice. 
1. The Roman Empire• 
a. The Social Condi tiona, 
The social conditions of the Empj.re of this day are worthy 1, 
of note. This period in history saw a socially decadent Roman il 
I 
II 
civilization in the political control of the world. This decay 
was most seen within the city of Rome itself• Roman culture 
I ::~:·::r:::::::iz:::a:::YY::: ::•:•v::; ~:wi:.:::.ti:::.::r, 
I the state of the provinces of the Empire was more favorable than 
1
1 
that of the oi ty of Rome. It was the settled policy of the ': 
\ Empire to destroy all separate nationalities, or at least to 
\ absorb them into the Empire and Greoianize them. The only real 
resistance to this policy came from the Jews, who maintained 
their national religion in face of this Roman opposition, 
-======~==============================================~~===== II -- ~~ 
.I II 
I 
I, 
II ,, 
I 
II 
·-------l 
I 18 
Three characteristics suffice to illustrate the sad signs 
of the times which led to the decay• First, the Roman slave I re-.' 
I 
I ·11 ceived cruel treatment and was wholly unprotected, being the 
absolute property of his master or owner. This human being was , 
treated just as any other part of the Roman's pnoperty. Second, !. 
the heartlessness of the Romans toward the poor who crowded the 1' 
I· II oity is another well-known feature of this Roman sooiety. 
II 
II 
I 
And, 1: 
third, amusement and idleness were the oharacteristios of this 
age when religion had degenerated into mere superstition. 
Beoause of these oonditions, throughout the Empire there 
was a feeling that the state of things was utterly hopeless. 
j Members of it had resigned themselves to the belief that society! 
1 was hopelessly beyond reform. ·· I . 
I
. Seneca longed for some hand from without to lift up 
I this~emingly hopeless and immoral Roman Empire 
. from the mire of despair; Cicero pictures the en-
thusiasm which would greet the embodiment of true 
virtue, should it ever appear on the earth; Tacitus 
declared human life was one great farce, and ex-
pressed his conviction that the Roman world lay 
under some terrible curse. All around was despair, 
conscious need, and unconscious longing.6 
b, The Political Rule. 
Under Augustus, the Jew had been more or less protected, 
1 
and had been allowed to practice his religion with only a few 
!• 
ceremonial concessions to the Empire. In fact this freedom had 
6 Edersheim, The Life and Times of Jesus t .he Messiah, Vol. I, 
1 page 258. 
,I 
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I 
I been granted in the treaty under which the Jews had entered 
II 
the Empire, However, when Tiberius came to the throne as Em-
peror, the situation was quite changed, Merciless harshness 
was the characteristic note in the Roman administration of the 
country of Palestine, especially the province of Judea. Tiber-
ius was hostile to Judaism and as a result of this hostility 
the Jews were forced to suffer at his hands. It was during his I 
reign that the rtoman Jews were persecuted. This hostility of 
Tiberius and the Empire is significant for our study here be-
cause it was in the "fifteenth year of the reign of Tiberius" 
that John sounded his first call to repentance. 
In Palestine the kingdom of Herod had been divided into 
four parts • One of these divisions, Judea, was under the direct ·! 
rule and administration of Rome. The high priesthood was under 
the control of the Procurator, and this official had found an 
instrument in the person of Caiaphas for carrying on the Roman 
;I 
Edersheim in describing the Homan rule in Judea, says : I tyranny. 
The exactions and the utter disregard of all Jewish 
feelings and interests, might have been character-
ized as reaching the extreme limit if worse had not 
followed when Pontius Pilate succeeded to the Pro-
curatorship. Venality, violence, robbery, persecu- 11 
tiona, wanton malicious insults, judical murders 
without even the formality of a legal process, and 
cruelty, such a7e the charges brought against his 
administration. 
This, then, is a brief picture of the Empire, socially and po- 'I 
I 
7 ..!E..!!•, page 262. 11 
I 
I! 
'I 
I! ~~1tically. 
II 
This was the Empire under whose yoke the Jewish 
I 
20 ·I 
.I 
11 race was suffering. 
tist came preaching. 
This was the Empire into which John Bap-
I This was the Roman Empire which eventuallY! 
imprisoned and executed the Herald of the New Day. 
,, 
I 
2. The Background of Judaism. I 
!1 
ol 
I ~ 
Old Testament prophecy had sounded the Messianic hopes of 
Israel. Down through the years the Jew had been looking for 
I i! 
this Expected One who would come and redeem Israel from her op- 1 
I 
pressors, and set the chosen people of God back in their de-
'1 
served place of temporal power. 1: 
Malachi had announced the coming of a messenger who would :1 
J1 prepare the way for the expected Messiah: 
I 
I 
I 
I 
II 
II 
I 
I 
Behold, I will send my messenger, and he shall pre-
pare the way before me: and the Lord whom ye seek 
shall suddenly come to his temple, even the messen-
ger of the covenant, whom ye delight in: behold, 
he shall come, saith the Lord of hosts.8 
Behold, I will send you Elijah the prophet before 
the coming of the great and awful day of the Lord: 
And he shall turn the heart of the fathers to the 
children, and the heart of the children to the 
father~, lest I come and smite the earth with a 
curse, 
~1 Judaism needed a reformer. Those who were the spiritual 
~~ rulers of Israel were compromising with the Empire and with the 
I, 
I 
,
11 
8 Malachi 3:1. (The King James version is used in all biblical !: 
II quotations in this thesis). II 9 Malachi 4:5. 
I! 
world. Graft and corruption were rampant in the priesthood• 
The High Priests and rulers exploited the common people and 
21 il 
'I 
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'I 
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I. 
II 
'I especially the Jewish worshipers. Emphasis was placed on the 
obedience to the letter of the law, and thus the true spirit of .I 
,j 
:\ 
' the chosen people had deteriorated into mere ritualistic and 
II 
,, 
ceremonial observance of the law. The House of Annas was in 
,I 
!i control of the Priesthood and the Sanhedrin, and their use of 
this power to their own personal advantage gave much cause for ij 
I· concern to the pious and sincere Jew;. II 
I 
! I Regardless of this institutional decadence of Judaism, the 
Messianic hopes of Israel were still very strong. This hope 
was still the strong undercurrent in the stream of Jewish though~ 
and religion.. The concept of the coming Messiah was one which ., 
considered him only in terms of armed strength. He was to re-
deem Israel through his great might, This direct contrast be• 
tween this Jewish concept of the nature of the Messiah, and 
Jesus' conception of the Messiah as one who brings tne Kingdom 
i 
of God through likeness to God, is seen in Jesus' conflict with 1 
I the leaders of Judaism. This conception of an earthly Messiah 
\[ was held by John the Baptist, and constituted the main differ-
,I II 
I 
I 
I . 
level; :\ 
· ~ ence between his message and the message of the Christ. 
I• 
'I 
l1 and 
lj One 
II 
Conditions for the Jew seemed at the lowest possible 
Judaism longed for, hoped for, and looked for, this Chosen 
of God who would lift the yoke from the shoulders of the 
I 
II 
I . 
I 
I 
!, 
\i 
·I 
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Jew, and allow him once more to maintain a powerful kingdom 
which Judaism reigned supreme as in the days of David. 
3. The Influence of this Background upon John. 
22 
in 
I have dwelt at some length on this background because of 
the influence it exerted on John the Baptist and his ministry, 
d 
:I 
as well as his message. The time was ripe for "the voice cry-
ing in the wilderness•" Jewish Messianic hopes were at their 
highest pitch. Moral and spiritual standards were at a very lOW'' 
level. 
sage. 
It was to these two matters that John confined his mes- ' 
Against the background of an unfriendly, pagan Roman Em- :I 
pire, and the hopeful, expectant, but decadent Judaism which 
c. Biograpb.ical Sketch of John the Baptist • 
1. His Birth. 
Luke alone of all the writers who discuss John the Baptist 
gives an account of his birth. In Mark and Matth~w as well as 
John, the Baptist is introduced at the beginning of his ministry, 
,I and no mention is made concerning his birth, parentage, or early 1 
! ·life. Luke has. a rather well developed account of the promise 
I 
I 
II 
·---
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II !j 
II 
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!I of John's birth and of the birth · itself. The absence of para- :[ 
1!
. tl llel accounts in the other Gospels causes wond.er as to the 
II I 
11 authenticity of Luke 1 s birth narrative. Klausner maintains tbatl 
j this birth story is a fictitious legend based on similar storie~ 
j in the Old Testament history. He points out that this birth 
i 
II 
II 
I 
I 
II 
II II 
II 
I 
story of Jo~ Baptist is merely an imitation of the stories of 
10 Isaac, Samson; and Samuel in the Old Testament. The remark-
able similarities in these various birth accounts certainly 
give a reasonable basis for this view. Dr. Kent advances the 
I 
:I 
il 
I' 
II 
hypothesis that the deep impression of John on later generations' 
is seen in this Lukan birth narrative, This theory holds that 
when the Christian community came to record the life of John 
Baptist, they sought to account for his greatness I and importance
1 I 
by making his a supernatural birth, and casting a halo around 11 
11 it. In view of the historical facts and the disparity in the 1: 
gospel accounts at this point, it seems reasonable to agree with!\ 
such a view. Never-the-less, it is also reasonable to assume 1\ 
that, by the very presence of this birth narrative in the Gospel!~ 
some tradition existed concerning it. There were doubtless, 
stories and traditions circulating throughout the Christian 
I II 
II II 
I' li II 
II 
community which, while more or less legendary and fictitious, by , 
,. 
'I 
I 10 Klausner, Jesus of Nazareth, His Life and Teachings, page 
229 ff. 
ri ll Kent t Life and Teachings o:f Jesus t page 58 :ff. I, ' 
I 
I 
'I 
I 
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II 
very existence indicated that there was some historical 
1
1 
11 
core or basis. In light of this assumption I have reached cer- II 
i! I tain conclusions with regard to the birth of John Baptist: 
John was born a few months before Jesus (Luke 1:26} to parents 
who represented the highest and purest religious life of the I 
'I 
time as evidenced by the tradition that Zacharias was of priest-! 
ly heritage, and also by the song of thanksgiving attributed to ~; 
him in Luke 1:67-79. John's parents believed in the coming 
Messiah as did every Jewish family. And, they shared the fond 
I 
I 
I hope of every parent that his or her son might be that Divine 
One, who would bring release from their oppressors. The vision~ 
I 
which came to Zacharias assured him that his son was to be the ;J 
I 
forerunner for that Messiah, and if this tradition be true, the I 
father doubtless constantly told his son of this. John grew up 
in the hill country of Judea and, belonging to a priestly fam-
:1 ily, he came under the influence of his father;s priestly minis l 
try. He probably had paid many a visit to Jerusalem, possibly 1 
even residing there for a time while his father discharged his 
I priestly obligations. 
I 
I! 
!J 
i· 
I 
2. The Wilderness. 
Just how soon John went into the wilderness cannot be de-
finitely ascertained, but he must have been there for some time 
as evidenced by his confirmed ascetic life. Tradition has I 
I 
I' 
il 
,, 
I 
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looked upon John as a Na.zari te. The fact that he 'tcame neither 
eating or drinking, 'r together with his unshorn locks and his 
ascetic life in the desert lends confirmation to this tradition. 
According to l~rk and Matthew12 John was attired in a 
raiment of camel's hair with a leathern girdle about his loins. I' 
His food was simply a diet of locusts and wild honey. This had j 
been the mode of life for many of the great prophets of Israel, 
and it is reasonable to suppose that the last and greatest pro-
phet of Israel followed this tradition of the prophets. 
In the desert John's soul was filled with the thought of 
the coming kingdom of God and the unworthiness and unprepared-
ness of his people for this great day for which all Israel had 
hoped and was watching. Here in the desert in contemplation an~ 
I 
meditation he became conscious that he was the one whose sacred 'I 
duty it was to proclaim to Israel this news of the Kingdom and I 
to preach repentance and preparation. He felt that he was the \ 
one to whom Malachi had referred in his prophecy (Mal.3:1;4:5); 
he, John, was to be the herald of the Kingdom. 
pare the way for the coming Messiahl 
3. Beginning His Ministry. 
He was to pre-
These long days and nights of desert meditation resolved 
themselves into a determination within John's mind to preach 
12 Mark 1:6 and Matthew 3:14. 
I 
I 
I 
I 
I 
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this message. So, one day he appeared in the vicinity of the 
.I 
Jordan River near Bethabara preaching his message (which called 
men to repentance in preparation for the coming Kingdom of 
This was in the fifteenth year of Tiberius • 
It wasn't very long before this haggard, long haired, 
God) 
1 II 
stalwart, strong, and rugged nvoice from the desert" was com-
manding a large hearing. People came from all around to hear 
him. Many accepted his message, confessed their sins, and were 
baptized by him as a symbol that they would be members of this 
coming kingdom. The great burden of John's preaching was the 
announcement that He for whom Israel had been waiting, was soon 
to come. With his coming the Kingdom of God would be estab-
lished. With this announcement came also the call to repentanc 
in order that Israel might be prepared for this great long ex-
pected event. John's popularity reached great heights. His 
preaching attracted the attention of both religious and politi~ 
cal authorities, many of whom came to hear him or sought an 
audience with him.13 
The climax of John's wilderness preaching was reached when I 
Jesus came to be baptized. John baptized Jesus according to 
the Gospel record, and possibly reco gnized him as the Messiah 
for whose coming he was preparing the people, 
13 Matthew 3 t 7, and Luke 3:7 ff, 
II 
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After the baptism of Jesus we hear nothing more about 
John's preaching except an account in John's Gospel (3:22-36) 
which indicates that John continued to baptize in the Jordan. I 
The validity of the account can be questioned because it is ob- 1 
viously introduced to emphasize Jesus' superiority to John. 1/ 
However, the fact that Herod imprisoned John is indication that I 
he kept on with his preaching and baptizing, even after the bap 
tism of Jesus, 
4. Imprisonment. 
All the Synoptic Gospels record the imprisonment of John. 
They attribute this to the fact that John severely condemned 
Herod for his adulterous marriage with Herodias, his brother•s 
wife. Josephus records that John was cast into prison because 
John was preaching the I 
This, coupled with his [ 
vindictive denunciation of the present ruling government in no I 
uncertain terms, caused Herod to regard John as a revolutionary 
Herod feared a revolution or uprising, 
coming of a new kingdom and a new king. 
who was arousing the people to rebellion and would eventually 
threaten the power of Herod, John was so popular with the peo~ 
ple and the people so anxious for the fulfilment of John's pro-
phecy that Herod was uneasy about it all, and decided to quiet \ 
the movement by quieting ita leader. J 
Whatever may have been the cause, John was cast into prisol 
. I I 
I' 
·----- -----
in prison., 
5. Death. 
The record of John's death is to be found in Matthew 14: 
3-12, and Mark 6:17-19. Luke mentions nothing concerning it. 
According to the accounts we have, John was held in prison wit~ 
a reasonable amount of contact with his disciples and a number 
II 
II 
I 
of interviews with Herod, whom he never failed to censor and 
condemn. On a certain feast day, Herodias r daughter was pro- I 
mised anything she wanted by Herod, because of a dance executed 
at a feast which was attended by members of Herod's court. 
14 Mark 1:14, and Matthew 4:12. 
15 Luke l3:18 • 
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1,
1 
Angered and jealous because of John's repeated condemnation of 
her, Herodias influenced her daughter to ask for the head of 
John the Baptist. Herod, counting his word more valuable than 
the life of John, sent and had the head of his captive brought 
into the court on a platter,. 
The record goes on to say that John's disciples came and 
took up his body and placed it in a tomb. 
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CHAPTER II 
THE GOSPEL PRESENTATION OF JOHN BAPTIST 
II 
I 
I 
I 
As was pointed out in the statement of purpose, I feel tha~ 1 
I 
I 
I the Gospels have been unfair in their treatment of John Baptist. 
Their presentation of this prophet of the wilderness has not 
done justice to the significance of his ministry and the contri~ 
bution he made to the growth and spread of the gospel message, \ 
Before further discussion it is well to note those features of 
the gospel presentation of John which serve to justify my thesis 
A hasty perusal- of the various passages which refer to 
John will give evidence that the Gospel writers have reduced 
II him to an obscure and comparatively insignificant place in com-
parison with the place which he deserves, even if that place be 
merely as forerunner to the Messiah. I am fully cognizant of 
the second place which John fills in comparison with Jesus, and 
I recognize the justice of such placing. But, my position is 
that John Baptist in his ~ right and because of his own mes-
sage and ministry, deserves more than he has received from the 
Gospels. In every relationship with Jesus which is recorded, 
John is neglected in his own right and recognized only as he 
contributes to the greatness of Jesus. Again, while I recognize ! 
that his function was that of a forerunner, I believe that, in 
30 
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that capacity, John made a definite contribution which the 
writers have failed to appreciate or chosen to neglect. There 
~re several items in the Gospel presentation which justify our 
notice and criticism and we shall note them individually. 
A. Items in the Gospel Presentation of John 
Calling Forth Criticism. 
1. John Has Been Compared only with Jesus, 
Nowhere in the Gospel record do we find a consideration of 
John which does not include his comparison with Jesus. When he 
preaches in the wilderness, his message is important only as it 
points toward the coming ~~ssiah. The gospels fail to recog-
nize the moral and religious values to be found in the message 
of John. While his kingdom message was the central point ip 
his preaching, the ethical and religious content in itself, 
stamps John as a great preacher of righteousness. In compari~ 
son with Jesus, John should be given a subordinate place. I 
am arguing that he should not always be compared with the 
Messiah~ but rather he should be considered also as the prophet 
and preacher that he was. He brought Israel a great message 
and took his place as the "climactic character of Hebrew pro-
phecy." The gospel writers fail to recognize this in their 
presentation of him, mainly, I think, because they always com- J 
pare him with Jesus. 
--====tt==·-
II 
I 
32 
2• The Baptist is Made only a Witness~ 
The fact that the Baptist is made merely a witness is es-
1 pecially true in the Fourth Gospel where from the first re:& r-
jl ence to John to the final mention, he is introduced only when 
he can contribute to the greatness of Jesus by act or testimony. 
The resultant effect is that John is given no more recognition 
than any of the other characters in the record~ all of whom are 
introduced to witness or testify to the greatness of Jesus. 
3. His Prophetic Contribution is Ignored. 
John's prophetic contribution is more or less ignored by 
the writers, Prophetic recognition is given only in the words 
of Jesus who pays tribute to Jolm (Matt. 11:2-16). 
4. John's Effect on the People is Minimized. 
John's effect on the people is minimized by the writers. 
If we trust merely the gospel record, we could interpret John 
I 
I 
I 
I 
I 
I Baptist as a wandering desert preacher who was the herald of thai 
i 
Messiah and who baptized that Messiah, His death is attributed I 
I to his condemnation of the king because of the latter's immora11 
I 
ity, That John exerted a great influence on the people is seen I 
in his imprisonment by Herod. It has been previously noted 
that 
that 
Josephus attributed the imprisonment of John to the fact IJ 
Herod feared an uprising led by John, Unless John was well 
I 
II 
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known and popular among the people, Herod would probably have 
never noticed his preaching, much less worried about his con-
I 
I 
I 
I 
demnation• The gospel record gives no facts which would just if~ 
Herod's imprisonment of John except the personal matter refer-
red to. 
5. No Credit Given · for his Influence on Jesus. 
No credit has been given to John for the influence he had 
upon Jesus. To be sure, the writers credit John with the bap-
tism of Jesus, but in their eyes this was a mere incident in 
the ministry of Jesus. We have no direct evidence that John 
had seen or talked to Jesus pefore the baptism. However, it is 
my position that John's preaching exerted a great influence upoJ 
the meditative Jesus. It was the message of John which called - I 
forth the carpenter from Nazareth, and his baptism which con-
firmed the Messianic consciousness in Jesus. In neglecting to 
recognize this influence of John upon Jesus the gospel writers 
have done the greatest injustice to John Baptist. This contri-
bution of the wilderness preacher might well have received more 
favorable treatment from these writers. 
B. The Purpose of This Thesis. 
While it may seem that this paper is merely an attack upon 
the Gospel writers for their ignoring of the greatness of John 
=-=-=-====!:!:==---===-==--==-=--=-===-=======---=--=--==--=--=- =----------
Baptist, that is not my sole aim and purpose. This action in 
more or less ignoring John may have been an entirely uncon-
scious act on the part of the writers. I recognize that in 
their records they were giving the account of the life and 
i 
teaching of Jesus of Nazareth and therefore, they may have been l 
forced to subordinate all else in fulfilment of that purpose. 
I am aware that they could not "divide the honors" between John 
and Jesus, nor would I want them to do so, But, at the same 
time, I recognize that John Baptist is one whose life and min-
istry was an important factor in the growth and spread of the \\ 
II 
gospel messageo In consequence, I feel that we must in some wa~~ 
call attention to his greatness simply because the gospels have \
1 
I 
not done justice to that greatness. That is not a condemnation .~1 of the Gospel record, but merely the recognition that in John I
Baptist we have one who is worthy of much more attention than 
he has received in that record. To that end this thesis is 
written and the conclusion that I reach and hold to is that 
I 
I 
John the Baptist was one of the greatest influences in the worl~ 
of religion, in~~ right. 
The remainder of this paper will be devoted to a discussio~ 
and evaluation of John Baptist in an attempt to justify my ap-
praisal of his ministry and influence. His prophetic oontribu-
tion to Israel, his message, his baptism, his place as herald 
of the Messiah, his influence on and relationship to Jesus, all 
I 
35 
these will be discussed !n detail with the purpose of showing 
that ~ohn Ba~tist has not received the full credit which he de-
serves. He was the herald, yes, but he was more than just a 
mere announcer. He was a preacher, prophet, and Messiah "sum-
moner." 
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CHAPTER III 
THE MTIHSTRY AND lvffiSSAGE OF JOHN THE BAPTIST 
A. John as a Prophet. • 
I 
1. John's. Relation to the Old Testament Prophets. 
In John Baptist, Israel's prophetic climax is reached. 
prophetic message alone entitles him to be ranked among the 
I 
I 
Hi, I 
great figures of Judaism. 
i 
His position as a prophet is unique / 
in that he is the link between the old and the new. As Kent 
says: 
John stood for three things, as a link between 
the best of Israel's past and present, as a pro-
test against existing conditions, and as a herald 
of a new era.l 
As a prophet; John stands in direct relation to the Old 
Testament prophets• Dr. Trevor H. Davies points out three fea-
tures of John's ministry which proclaim his kinship to the 
2 
prophets of Israel. First, his interpretation of history re~ 
lates him to the past. John held firmly to the belief that the 
Hebrews were the chosen people of God. Ire believed that Israel 
had a divine task to perform. He had faith in God's promise to 
1 Kent, The Life and Teachings of Jesus, page 59• 
2 Davies, The Inner Circle, page 20 ff. 
I 
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Abraham and the latter's covenant with God. John preached that J 
men must be sons of Abraham in the spirit in order to share in 1 
the benefits of that promise (Luke 3:8). A second relating feaJ 
I ture of John as a prophet was his prophetic call to his age. i · 
As the prophets of Israel who had preceded him, John made a 
fearless utterance of an undesired truth to his generation. 
I 
I 
I 
! 
I 
People were impressed by his fearlessness, his self-suppreseion~j 
and the earnestness of his message. A third feature which re- j 
lated John to the Old Testament prophets was his forecast of 
the years to come for his people. John assured people of ·a 
brighter day when the Messiah would come and redeem Israel. 
But, to be prepared for His coming, Israel must repent and thus 
I 
become worthy for membership in the Kingdom which would be set I 
up. 
There are several of the great Old Testament prophets whom 
John the Baptist resembles individually. We shall consider somi 
of those resemblances in detail in order to see how closely Job I 
is connected with the prophets of Israel. 
In the contents of his message, John resembled the prophet 
Amos. In the wilds of Tekoa Amos had received his prophetic 
call about 750 years before John. Just as Jo~~ retired to the 
wilderness and spent long months in meditation and thus re-
ceived his message, so had Amos years before in a similar man-
ner received the vision of what he was to say to his people. 
38 
Amos ~enounced the prevailing emphasis on cultic ceremonial 
worship, and pleaded for a return to righteousness and justice. 
around righteousness in preparation for the coming kingdom, so 
had Amos called the people to righteousness so they could be 
worthy sons of Jehovah God. Said Amos, "But let justice roll 
down as waters and righteousness as a mighty stream." Said 
John, "Bring forth fruits meet for repentance."3 
In stepping out of his priestly class to become the "free-
lance" preacher of the wilderness, John resembled the great 
prophet Isaiah. John could have followed in the priestly line 
of his father, Zacharias, and enjoyed the benefits coming to 
that group. However, he chose to go to the desert, there to 
become "the voice in the wilderness." Isaiah left the priestly 
line to become the voice of God among his people. He empha~ 
sized Israel's moral responsibility as ~ os had done. Isaiah 
I 
pointed out that God demands righteousness and justice, and he j, 
II said that Israel was woefully deficient at this point. " • • • 
and he looked for judgment, but behold oppression; for right-
eousness, but behold a cry. "4 This message of the need for 
3 Amos 5:24 and Matthew 3:8. 
4 Isaiah 5:7. 
I 
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righteousness found a worthy echo in John the Baptist. I 
Even as Jeremiah had sacrificed personal interest to be-
come a prophet of God, so John preached his message with no I 
thought of himself, but merely of his mission as the herald of 1
1 the Messiah. Jeremiah, left with the remnant of Jews in Jeru-
salem after the rest had been carried off to the Babylonian 
exile, became the voice of hope to a discouraged and defeated 
people. His career has many similarities to that of John. 
Jeremiah was called in his youth to interpret the will of God, 
and spoke always what seemed to him to be the truth regardless 
of the consequences. He suffered imprisonment, persecution, 
and martyrdom because of his message. Jeremiah was the em-
bodiment of self-sacrificing prophecy to succeeding 
His mantle of self-sacrifice and self-forgetfulness 
generations •
1 
fell upon / 
his successor, John the Baptist, as he too, spoke what seemed 
to him to be the truth, regardless of whether it was to king, 
Pharisee, or disciple. John also suffered, and impressed gen-
. erations to come with his modest acceptation of the "second 
place n even though that place resulted in his imprisonment and 
. ' 
death. 
Jeremiah's great contribution 
5 
sciousness of a personal God. 
• I 
to rel1gion was his con- I 
He pleaded for inward righteous l 
5 Leslie, Old Testament Religion, page 210. 
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ness and obedience to the will of God. This pleading echoed 
I 
I in the words of John as he called men to prepare for the coming ! 
kingdom by purifying their lives. John symbolized this puri~ j 
fication in his baptism. Jeremiah preached the need for re- I 
pentance in order that a bruised and broken Israel,. now captive jl 
might be healed and again have that freedom of pre-exilic days, I 
with the exception that the new day would see an Israel obed-
1 ient to the will of God. Even so did John point the way to the 
new day for Israel when the Lord should send the Redeemer to 
establish again the supremacy of the chosen people. But, said 
John, Judaism must be ready and prepared for this kingdom and 
that preparatio~ was to be made only through repentance. 
In his message full of hopefulness for the new era, John 
followed Deutero-Isaiah, the great prophet of the exile. As 
with Jeremiah, there are many similarities between John and 
this Second Isaiah. The latter wrote at the end of one age and 
the beginning of another even as John climaxed one age and 
heralded another. 
In Deutero-Isaiah's conception of Yahweh, we see a 
synthesis of two qualities which we have come to 
view as being the very essence of prophetic in-
sight -- righteousness on the one hand, redemption 
and salvation on the other.6 
This was very heart of the Baptist•s message also, He preached 
=======#=-==~~-=-=-==-============= 
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the need for repentance and for righteousness if the Jews were 
to be redeemed by the coming Messiah, Those who had repented 
and were living in righteousness would be prepared for the new 
day and therefore would be redeemed by the Messiah. 
Deutero-Isaiah preached the hope of the restoration of Is-
rael in Palestine. Even though they were captives in exile, 
he saw a new day for the people of God. He preached that re- ~~ 
II 
demption from oppression would come when righteousness had come ·1 
within the hearts and lives of the people. In this same manner; ! 
John held out the hope of a new day to a _discouraged people. A · 
new day was to dawn for Judaism, but first Judaism must prepare. 
Meyer in his biography of John Baptist makes an interestin, l 
. 7 
comparison between Elijah the Tishbite and John the Baptist. 
He points out that each of them sojourned in Gilead; each of 
them learned to make the body subservient to the spirit; each 
II 
11
1 I 
I 
was confronted by a hostile court, Elijah with .A.hab and Je~ebel. 'I 
and John with Herod and Herodias; in each one there was a con-
sciousness of the presence of God; coupled with this sense of 
· God, there was in each case, a marvelous fearlessness of man; 
I: 
the wilderness, and to John in the prison dungeon; each of them i 
to each there came moments of depression, to Elijah hiding in 
turned the hearts of the people back; and, each was succeeded 
7 Meyer, John The Baptist, page 239 ff. 
/! 
II 
I 
42 
oy a gentler ministry, Elijah by Elisha's, and John by Jes~s', 
This comparison is made more interesting when one considers the j 
prophecy of 14"-alachi concerning the coming of a second Elijah. ! 
I 
Just as Elijah was the leader of the prophetic reform in ancien, ! 
Israel with his insistence on the supremacy of Yahweh over Baal 
and his emphasis on the inwardness and individuality of the 
8 
revelation of Yahweh, and as he vigorously denounced Ahab for 
his injustice and lack of loyalty to God, so was his successor, 
John, whom many called the second Elijah, to call for repen-
tance and reform in Judaism, and to condemn the immoral and un-
Godly reigning house of Judea. When we consider this amazing 
similarity between Elijah and John, we can readily understand 
why it was that some in John's day asked him if he were Elijah I 
9 I 
come to life again. I 
2. The Formative Influences Mo~lding John's I 
Prophetic Nature. 
The prophetic nature of John's preaching was not without 
its background and formative influences, I Above has been pointe~ 
I out the relationship of John to several of the Old Testament 
prophets, Their influence on John himself cannot be measured, I 
Doubtless, he read with great interest their prophecies and I 
~Leslie, . ~·£!!., page 150 ff. 
John 1:21. 
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wri tinge. As a boy he probably memorized many of the passages 
from their writings• I rather imagine he went over in his min~ 
those predictions and promises as he lived alone in the desert, 
and they influenced him a great deal as he was formulating his I 
prophetic message, The many similarities between J'ohn and thea~ 
prophets is indicative of the influence of these prophets and 
their prophecies upon John. 
The most important part of Old Testament prophecy which had 
a formative influence on John was its Messianic prophecy. Al-
most all the prophets had predicted that the day would come for· 
Israel when God would send the Meesiah to redeem the people. 
Down through the yeare Israel had been waiting expectantly for 
the coming of this great one of God who would fulfill this pro-
phecy. John was greatly influenced by this Messianic hope of 
his people, and this hope exerted a very great influence on the 
content of John's prophetic message. On the basis of the hopes 
of his people which. themselves were founded on this Messianic 
prophecy of the Old Testament, John formulated the content of 
his prophecy. 
Malachi's prophecy doubtless influenced this young man as 
he meditated in the lQnely silenoe of the desel't. Before the II 
Messiah would come there must be a herald, another Elijah, WhO 
would prepare the people for this great event in the history of 
Israel. As John pondered this prophecy and the Messianic hope 
r 
II 
I 
I 
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of l:ds people, he became conscious that he was to be the one 
to whom Malachi referred. He realized that he was to be the 
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prophetic herald who was to be the forerunner for the Messiah. 
The lawlessness and the general moral degeneracy o~ his 
age contributed much to the prophetic character of John's mes-
sage. Even as the moral decadence of ancient Israel had brough 
forth each prophet in his day, so did the general decadence of 
John's day coupled with the hope for the Messiah, arouse him to 
oall the people of hie day to repentance for the kingdom. As I 
John surveyed the world of his day he saw that immorality and 11 
selfishness were in control of the political government, he saw I 
that even the religious government was not free from this graft ! 
and selfishness, and he realized that his people were unprepare 
for the Messiah. He realized that Judaism was not ready for 
that day when all her fondest hopes and dreams were to be ful-
filled. T}lus aroused, the voice of John, the prophet of the 
new day, called men to repentance in preparation for the king-
dom. 
Finally, as with every prophet, John had a vision of God. 
Luke says, "• •• the ward of God came unto John, the son of 
10 Zacharias, in the wilderness.'' John spent long days alone 
in the wilderness in meditation and contemplation. He attempte~ 
lO Luke 3:2. I 
jl 
I 
I 
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to purify his own life by ascetic habits, and thus submit his 
body and his spirit to the will of God. He heard the voice of 
God, he had a vision, a challenge to prepare the people. Here 
in the wilderness he found his message, he found his prophetic I 
voice, and went forth to use it, John did not have the insight jl 
which Jesus came to have • no.r had he the conception of God whic'll-1 
I 
the Messiah had, but Joh~ was conscious of the presence of God, j 
I 
and he tried to ~ut hie life into likeness with the will of God J 
John was conscious of God; he was conscious of the coming Mea~ I 
siah; but, most of all, he was conscious of his part in the ea ... 
tablishing of the kingdom. He came forth :from the desert to 
share hie vision with his people. Hie prophetic voice rang up 
and down the Jordan valley as he called the peopl.e to right-
eouenees and announced the coming of the Messiah. 
B. John's Message. 
If there are striking similarities between John as a pro-
phet and the Old Testament prophets, even more, the prophecies 
of these men of Israel found their consummate expression in the 
message of John the Baptist. In simple, clear. and volcanic 
words John denounced the sin of Israel and preached the need 
for repentance. He preached the coming of the long awaited 
Messiah who would bring the Kingdom of God for which Israel had 
longed and for which Israel needed now to come to repentance 
46 
and preparation. Other prophets had denounced sin; other pro-
phets had demanded repentance from Israel, other prophets had 
· proclaimed the hope of Israel; but, none had more effectively 
combined these three messages into such a message as John the 
Herald brought to Israel. He was the climax of Jewish prophecy. 
No other prophet had been so close to the kingdom in time, and 
few had been as close in thought as was John. 
The time was ripe for such a message as John preached. The 
prophetic voice of Israel had been silent for several genera-
tiona, and John it was who revived it with this message o~ the 
immediacy of the kingdom. Keirn makes the following character-
ization of the message of John Baptist: 
Al.l was sharp and cutting, there was an imperious 
earnestness abo~t final questions, an unsparing 
overthrow of all fictitious shams in individual as 
well as in national life. There were no new the-
ories of law, no new good works, no belief in the 
old, but simply a prophetic clutch at men's con-
sciences: a mighty accusation, a crushing summons11 to contrite repentance and speedy sanctification. 
1, John Preached Repentance. 
I' 
II 
Matthew records the first words of the message of John in I 
3:2 where he says, "In those days came John the Baptist, preach~ 
ing in the wilderness of Judea, and saying, Repent ye •• •" I 
With prophetic insight John had perceived the sins and evils of 
ll Quoted in Rheas, The Life of Jesus of Nazareth, page 75 ff. 
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Judaism and he preached repentance as the first requisite for 
II 
II 
II I 
membership in the coming kingdom. John emphasized the need for I 
confessing sins and being penitent before one could hope to 1
1 
enter the kingdom. We shall note later that in this part of his I 
message, John is doing foundational work for the ministry of I 
Jesus, John merely could call men to confess, it was Jesus who i 
offered the positive suggestions to men who were seeking the 
better life. Never-the-leas, we should not minimize this work 
of John in calling the people to repentance. Though it may have[ 
been essentially a negative message at this point, John was I 
I 
preaching a repentance in preparation for the kingdom, and in I 
this nature, his call to repentance was positive. The convert 
was to repent and confess his sins in order that he might cleans
1
r 
his life of all unrighteousness and thus prepare himself for 
I 
membership in the kingdom. In this ~kingdom repentance~ we can I 
see the relationship that John held as the forerunner to Jesus. I 
He prepared the people for the Messiah and his message. l~ile 
it is admitted that John did not have the conception of the 
message and mission of the Messiah which Jesus had, it must als 
be recognized that John and Jesus alike emphasized the necessit 
for righteousness in the lives of fOllowers, and in his message 
of repentance, John was preparing the people for acceptance of 
this message of Jesus. 
~--~~~~--~---~====~~===-~-==-===========~~===== 
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2, John Preached the Immediate Coming of the Kingdom. 
John waa a "kingdom preacher" and the main burden of his 
message was this coming kingdom when the Messiah would usher 
in the Kingdom of God. All of the Baptist 1s teaching and pr~l 
ing was centralized about ' this one main emphasis, "the King-
dom of Heaven is at hand." John was more than a prophet of 
ethical living calling men to confess their sins in order that 
they could live good moral lives; he was preaching to the hope 
and expectation of Israel when he announced the coming kingdom. 
To be sure, he preached the need for repentance and the re-
sultant righteousness, but these matters were included in the 
message because they were the necessary preliminaries to the 
fulfilment of the hopes which was to be seen in the coming Mes-
aiah. The repentance and the righteousness were the means of 
preparing for the coming kingdom. As Gilbert says: 
Simply as a preacher of morals, he could not have 
moved Jerusalem and Judea as he did t for the 
Pharisees, the dominant party in the land, would 
have ignored such a preacher. The note that a-
roused the Jews of every class was the announce~ 
ment of the nearness of the kingdom of heaven; 
for the religious hope, and also the political 
aspiration of Israel was centered in the long-
expected Messiah.l2 
In his conception of the coming kingdom, John seems to hav 
followed the traditional lines of Judaistic hope and belief. 
12 Gilbert, A Student 1s Life of Jesus, page 46. 
I 
I 
I 
I. 
I 
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In brief, John looked for: (a) a time of wrath in which the 
present age would be destroyed and a new age brought in, the 
"Golden Age of the kingd.om; (b} the judgment of the righteous 
and the wicked; (c) the coming of a Messiah invested with Di-
vine power who would set up this Kingdom of God. This was the 
popular belief which was held by Israel as a result of the lit-. 
erature of the Apocalyptic age, which had brought the Messiani~ 
expectancy of Judaism to a high pitch. Scott says, 
The peculiar work of John according to some modern 
scholars was to bring into general currency these 
apocalyptic ideas. He took over the conception 
of the kingdom, the judgment, and the Messiah as 
he found them, and so far from adding any new fea-
tures to the ordinary picture of the last days, he 
aimed at presenting it in its simplest form, with-
out any elaboration of details. His interest in 
the future was practical, not speculative, He was 
occupied with preparing men for the kingdom,l3 
Further, John leavened the apocalyptic hopes of Judaism 
with his prophetic ideals and ideas. He lost no time in vague 
speculations as to the nature of the coming Kingdom, but rather 
he spent his time discovering how men could prepare in the in-
terval left, for the approaching crisis. He found this answer 
in the teaching of the prophets and thus John related the 
apocalyptic hope with the moral law which he proclaimed. 
The people who heard John's message did not all agree in 
their notion of the nature of the coming Messiah. The liaccabees 
13 Scott, The Kingdom and The Messiah, page 66 ff, 
II 
I 
I 
I 
and the Pharisees had reviv~d the national hope o:f a great 
Messianic empire for the Jews, and this was in the minds of 
many of the people who heard John's announcement; While the 
Old Testament prophets may have been thinking in terms of a 
50 
I 
great spiritual kingdom, the rabbis of John's day had formed I 
a picture of the Messiah quite different from that of the Old / 
Testament and far other than the reality of the hope as seen in ll 
Jesus of Nazareth. Judaism of John's day was, generally !I I 
I 
speaking , thinking of the coming Messiah more in terms of a I 
11 Deliverer or King than as a Prophet and Priest. The Messianic li 
I 
I hope of the average Jew was for an earthly Messiah who would 
redeem Israel by his might, and establish again the Davidic 
kingdom of ancient glory. 
John the Baptist was not divorced from this prevailing 
conception of the Messiah. Although it must be admitted that 
John shared the common hope and the common conception of the 
nature of the Messiah, I believe that his concept was further 
advanced than that of his fellow Jews. It seems to me that 1 
John ·'s idea was that the Messiah was to come to set up a I 
spiritual kingdom on earth, but that in order to accomplish 
this mission, he would first have to establish the earthly 
supremacy of the Jews, who were the chosen people of God who 
was sending the Messiah. This is the main difference between 
the message of John and the message of Jesus: their concepts 
------ ------- ··· 
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of the nature of the Messiah. Jesus' idea was that the Messi-
anic kingdom was essentially a religious entity and value and 
the means of setting it up were to be found in love alone, and 
the methods of love. John hasn 1t made perfectly clear just ex-
actly what his conception was, but I think we can safely judge 
from what he did say, that he held the hope and preached the 
hope that a spiritual kingdom of everlasting righteousness woul 
be set up by the Messiah, and that the kingdom of the world 
would become the kingdom of God. This matter will come up a 
little later for more detailed discussion, the important thing 
for us to consider now is that John preached the imminence of 
the kingdom of God, and it was to this call that the people 
rallied. 
3. John Preached the Need for Highteousness. 
If John had maintained only the above idea of the coming 
kingdom, and merely announced its coming, he would have been no 
more profound than his contemporaries. John preached more than 
a need for repentance, his message was more than a mere announ~ 
ment of the immediate coming of the Messianic kingdom, although 
those were central in his teaching. Coupled with these features 
.John preached that Judaism needed the righteousness which would I 
justify her selection as the chosen people and would make her 
worthy to accept the coming Messiah. John was a preacher of 
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righteousness~ 
The grand distinction of the Baptist's teaching 
lay manifestly in the fact that, besides pro-
claiming the immediate coming of the .Messiah, he 
conceived in an inward way and with a moral 
earnestness which was foreign to his contempor-
aries, the character of the righteousness which 
he declared essential to all who would have a 
share in the kingdom•l4 
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This message of righteousness was not new to Israel. As we hav~ 
seen, the simple righteousness to which John summoned Israel I 
had been the burden of the message of Micah and also the main 
message of the prophet of the exile.15 
In this same connection John preached the uselessness of 
the "national privilegen idea shared by many Jews, especially 
the Phariae.es, which held that membership in the Jewish race 
entitled one to benefit in the fulfilment of the promise to 
Abraham. John pointed out in no uncertain terms that mere 
hereditary relationship to Abraham did not insure one a place 
I 
II 
in the coming kingdom.16 But rather, one needed the spirit of I 
God which was in Abraham, this was the heritage necessary. Thii 
was inner righteousness which came from repentance and baptism 
1
. 
as symbolic of a cleansed life. It is the spirit of the life 
1 which makes one a true son of Abraham, not mere blood relation-
, ship to his race. In brief, "John's message was that prepara-
14 Wendt, The Teachings of Jesus, page 85. 
15 Micah 6:8 and Isaiah 58. 
16 Matthew 3:9. 
' 
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tio-n for the Messianic Age 
II 
lay in the 'simple but prof~und ~.:: ~~------
ish conception of religion as righteousness in the sight of 
God."17 
4. John Preached a Message of Moral Purity. 
Without attempting to draw any fine lines of distinction 
' 
within t he message of John Baptist, I believe it is worthy of 
special note that John preached the need for moral purity. When 11 
we consider that this emphasis was one of the main reasons why II 
II 
John suffered death at the hands of Herod, it assumes greater 
significance as a part of John's message. 
John was very severe in his denunciation of the adulterous 
life of Herod the King, and he expressed himself in no uncertai, 
terms. nit is not lawful for thee to have her," said John to 1 
Herod who was living with his brother•s wife, Herodias. In thiJ 
reprimand of the king; John was expressing the opinion of every 
true Jew. In view of his wide popularity and great influence, I 
this denunciation might easily have led to rebellion. Because ~I 
I 
of this, John was imprisoned and later executed. Regardless of 
the consequences, John never compromised on this point. He 
. I 
condemned moral impurity in common people as well a~ kings. For I 
John, moral purity was an inseparable part of righteousness. I 
17 Headlam , Life and Teachings of Jesus the Christ, page 168. 
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5. The Social Implications of John's Message. 
Luke records that after John had preached the uselessness 
of the "national privilegen idea 9 the people were conscience..;, 
stricken and asked what they should do to prepare themselves to 
participate in the kingdom. For John had said, 
And now also the axe is laid unto the root of the 
trees; every tree therefore which bringeth not forth 
good fruit is hewn aown, and east into the fire.18 
I 
I John's answer to their question of what they mue.t do was a i 
demand for reformation as a proof of repentance. He laid bare 
the sin of e.ach class, and declared the need in each group. To 
. 
the people who came to him he demanded ch&rity on the part of 
each man for his fellows. "He that hath two coats 9 let hi~ im-
part to him that hath none; and he that hath meat, let him do 
likewise. nl9 The generoa!lltY,> asked for here was to be a proof 
of repentance and not a substitute for it. To the tax collec-
tors who came to him 9 John pointed out their sin of extortion 
and said 9 "Exact no more than that which is appointed you."20 
When the soldiers inquired John condemned their oppression and 
acts of unnecessary violence saying 9 "Do violence to no man; 
neither accuse any falsely; and be confent with your wages."21 
I 
I 
I 
I 
I· 
18 
19 
20 
Luke 
Luke 
Luke 
Luke 
3:9. 
3:11. 
3:13~ 
3:14. 
ii 
21 I 
I 
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Here then are John's practical suggestions to people who 
wished to prepare for the coming kingdom. Here was a message 
of charity, justice, and mercy, as the virtues and character-
istics of members of the kingdom. 
6. John's was the Message of a Herald. 
John always accepted his role as the forerunner. He never 
deviated from his first message that nhe was a voice crying in I 
I 
the wilderness, prepare ye the way of the Lord~'" It was John's \ 
I task to prepare the people for the coming of the Messiah and he I 
accepted this task with no attempt to add to his message or his 
preaching, As Dr. Schweitzer says, "John's own preaching waa 
only designed to secure that at his coming, tne Great One shoul 
22 
find a community sanctified and prepared to receive the Spirit. 
As a herald John aould only call men from evil and then point 
them to a new era which would find its fulfilment in this One 
for whom John was the herald• 
John was the announcer of a new day. His humility in ac-
cepting his role of herald contributed much to the effective-
ness of his message. He never once attempted to establish his 
message as that of the I~ssiah, but always as a message which 
heralded the Messiah. vVhen men came along asking whether or 
22 37 Schweitzer, The Quest for the Historical Jesus, page 2. 
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not John was the Messiah, it would have been easy for him to 
answer in the affirmative and accept the plaudits of the crowd. 
but he was content to reply that he was but the herald of the 
One who snould come and redeem Israel, One "whose shoes I am 
not fit to unlatch." 
'I 
I 
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CHAPrER IV 
THE BAPTISM OF JOHN BAPTIST 
"What John preached, that he also symbolized by a rite 
which though not in itself, yet in its application, was wholly 
new."1 Not only did John preach the nearness of the kingdom of 
heaven and the need for repentance, but he also required that 
all those who repented and confessed their sins should suomit 
to the rite of water baptism as the o~tward sign of an inward 
feal ing. The record says: 
John did baptize in the wilderness, and preac~ the 
baptism of repentance for the remission of sins. 
And there went unto him all the land of Judea, 
and they of Jerusalem, and were all baptized of 
him in the river of Jordan, confessing their sins. 2 
A, The Sources of John's Baptism. 
1. Theory that John Originated the Rite. 
There are those who think that John originated the rite. 
The advocates of this idea think. that the rite of baptism 
originated with John the Baptist as he preached and baptized in 
the Jordan. Godet holds this view. He says, nThe very title 
~ Ede rshe im, .2£· cit., page 273. 
Mark 1:4,5. 
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given to John sufficiently proves that it was he who introduced 
this rite."3 He further suggests that John 1:25 and 3:26 both 
imply this assumption. These verses merely verify the fact 
that the Baptist did practice the rite, but I can see no reason 
why they would suggest that he originated. the rite. In fact, 
did originate it. I believe that he gave it a new meaning and 
a new significance in the manner in which he used it, and for 
that reason was called the Baptj_~er. 
2. The Essenes. 
Many writers have closely associated John with the Essenes 
a group of Jewish ascetics, whose aim was to secure moral and 
ceremonial purity. 
They sought after an ideal of holiness which they 
thought could not be realized in the world; and 
therefore, leaving villages and towns, they betook 
themselves to the dens and caves of the earth, and 
gave themselves to continued abstine~ces and fast-
ings and prayers, supporting themselves by some 
slight labors on the lana.4 
In addition to this ascetic life, the Essenes practiced constant
1 
ceremonial bathing. It is this characteristic which has caused I 
3 Godet, Commentary on the Gospel of Luke, page 110. 
4 Meyer, o-p. cit. , page 73. . 
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some critics to attribute John's baptism to his relationship 
with this group, who frequented the wilderness where John lived 1
1 and began his preaching. For lack of evidence I cannot sub- ,
scribe to this contention. I do not believe that John was a I 
member of the group, and I seriously doubt if he was even in 
close relationship with them. That he knew of them I have no 
\I doubt, but the many differences between John and the 
make me feel that he was not de~endent upon them for 
Essenes Ji 
his baptis~ 
I 
John required only one baptism from his followers, believing ' 
that the one act symbolized the necessary purification or pre- II 
paration for the adherent. The Easenes repeated their rite of 
bathing at regular ceremonial intervals. The Essenes performed 
the rite merely to gain ceremonial purity while John's baptism 
had a far deeper religious significance, the ceremony or rite 
merely being the means toward the end. of inward purity and 
righteousness. The gospel of the Essenes was merely for re-
cluses and ascetics living apart from the world. The gospel of 
John Baptist was for men living in the world. Even though John 
practiced asceticism himself, he did not set that up as the 
standard for those who submitted to his baptism, but preached 
the need for righteousness in the daily life of the world. If 
John had been an Essene, he doubtless would have worn the regu-
I 
I 
lar white ceremonial garment which an Essene wore. The camel 's-, 
practices. , hair raiment is hardly in keeping with the Essene 
I 
I 
I 
.. ~ 
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Because of these many incidental differences and because their 
basic principles differed, I believe that John and the Essenes 
were not very closely related. Naturally, there would be a 
certain amount of influence which contemporary religious groups 
would have on John; however, I think we have to look elsewhere 
for the source of John's rite of baptism. 
3. Old Testament Methods. 
The use of ceremonial cleansing by water was not new in 
II 
I 
I\ 
I 
Jewish history with its use by John Baptist. Most writers a~ \ 
gree that baptism in some form or another was p~cticed on Jew- I 
ish proselytes in connection with the three-fold rite of cir-
5 
cumoision, baptism, and sacrifice, It may be tnat John derive 
hie practice from this method of admitting proselytes into the I' 
Jewish fellowship. However, it seems more likely that John I 
learned of this method from ancient practices in Israel, rather ! 
than this later and more contemporary practice mentioned. 
In Exodus 19 is given the account of the making of the 
covenant between God and the children of Israel. In verses 10 
and 14 appears the following commandment and its fulfilment: 
And the Lord said unto Moses, Go unto the people 
and sanctify them today and tomorrow, and let 
them wash their clothes. 
5 Edersheim makes a full discussion of this point, op. oit., 
Volume II, Appendix XII. 
I 
I 
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And Moses went down from the mount unto the people 
and sanctified the people, and they washed their 
clothes. 
John was proclaiming the establishment of a new covenant be~ 
tween God and the people of Judaism even as the prophets had 
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predicted in the years past. It would seem the natural thing 
for John to draw out from its resting place this rite of puri-
fication, and not only to revive it with regard to the new 
covenant as Moses had used it in the past, but also to add the 
significant factor of its use as preparation for the coming 
John appeared with a revival of the older and simpler 
religious ideas of Israel's past, deriving his rite 
as well as his thought, from the springs of his peo" 
ple's religious life.6 
B. The Character of John's Baptism. 
1. A Baptism of Repentance. 
The gospels describe John's baptism as n·the baptism of re-
6 Rhees, ~· £!1., page 79. 
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This was the original contribution of John to the 
rite of baptism. Levitical baptisms of ancient Israel had sym- ~ 
bolized the removal of moral defilement and uncleanness, but 1 
never had it been proposed that Israel undergo a baptism of re~ 
pentance as a necessary requirement for sharing in the Promise. 
The symbolical purification had been evident before but this 
idea of repentance was inaugurated in the rite of baptism as 
administered by John. However, John's baptism was not merely 
a sin baptism, but rather a "kingdom baptism," · The repentance 
was merely for the sake of preparation for the kingdom assuming 
of course, that the life of the kingdom was the life of right-
eousneas. People signified their willingness to repent by 
symbolizing that repentance in this rite of baptism. 
2. A Baptism of Confession, 
/' 
jl 
II 
II 
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Closely allied with the repentance was this confession of 
sins followed by the confession of loyalty to the kingdom., Ey 
submitting to the baptism the convert was saying or confessing .il 
not only his sin, but also his loyalty to this ooming kingdom, 11 
This loyalty was to be illustrated and expressed in a life of I 
purity and righteousness, "This act symbolized the confession 
of and turning from a life of sin, and consecration to the 
7 Mark 1:4. 
I. .. 
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coming kingdom." 
3 .~ A Baptism of Purification. 
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This rite of bapt.ism following the repentance and confes-
sion, was the s'ymbolization of the purification which was ac-
complished in the life of the convert. As the water cleansed 
the body of the person being baptized, even so was the inner 
life being cleansed in preparation for the kingdom 
ness. The act itself was not the purification but 
I 
of righteous i 
only a symbo1i 
. l l 
I 
I 
of that transformation. 
4. A Preparation for the Kingdom. 
This characteristic has been mentioned in connection with 
each of the others, and rightly so. More than all else, John's 
baptism was a preparation for the coming kingdom. The rite was 
necessary for each person who wished to prepare himself for the 
day when the Messiah would come, but only as a symbolic cere-
mony. I repeat that fact because there are those who think tha · 
John requtred the ceremony merely as a ceremony. The ceremony I 
was a means toward the end of preparing Israel for its long a-
waited day, and is not to be considered as an end in itself. 
John himself considered the baptism as a symbol. John did 
8 Rhees, ££• cit., page 77. 
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not intend for his baptism to be the means of remission of 
6:=rr= 
sins Jl 
but rather it symbolized the remission~ His declaration that 
his successor should baptize "with the Holy Spirit and with 
fire"9 shows that he viewed his baptism as a symbol of what was 
to follow when the Messiah actually oame. 
Certainly, John's baptism involved all four of these char-
I 
acteristics, repentance, confession, purification, and prepara- I 
tion. Edersheim in characterizing John's baptism says: lj 
May it not have been that as, when the first cove-
nant was made, Moses was directed to prepare Israel 
by symbolic baptism of their persons and their 
clothes, so the initiation of the new covenant by 
which the people were to enter into the kingdom of 
God, was preceded by another general symbolic bap-
tism of those who would be the true Israel and re-
ceive or take on themselves, the Law from God? In 
that ease, the rite would have acquired not only a 
new significance~ but be deeply and truly the answer 
to John's call.lv 
5. Relation of John's Baptism to Pentecostal Baptism. 
The matter of John's baptism came up for consideration and 
1 
i discussion several times during the early· days of the Christian I 
community. Vfuen it was discussed, it was generally done so 
I 
with the purpose of exalting Jesus as compared with John. 
We cannot doubt that there was much more significance to :1 
the post-res.urrection baptisms than there was in the baptism of II 
I 
I 
9 Matthew 3:11. 
10 Edersheim, ££• £!!., page 274. 
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John. Rackham draws the distinction between the two by point- II 
ing out the contrasts they offer. The baptism of John was I 
merely the shadow of the Pentecostal baptism which was the sub;.. !1 I 
stance of that shadow. He maintains that John's baptism was of [l 
1 water alone, while the later baptis~ was of the spirit. The II 
difference, of course, was made by the coming of the Christ, 
who gave the Christians the spirit. 
1! 
II I. 
Rackham says; "The Penta- !I 
I, 
costal baptism was not mere repentance but, public confession 
of faith in Jesus, the Christ of God."ll 
That there was this distinction between the baptism of 
John and the later ba~tism of the early Christian community, 
none will deny. Hifs·. w,as, baptism of preparation for the coming 
kingdom and the coming Messiah, while the later baptism was 
confession of and a consecration to the Messiah who had come, 
I' 
died, and had been raised from the dead. This baptism at Pente~ 
I 
I 
cost and after, transcended the baptism of John because Jesus 
the Messiah had come and the later baptism was made in the 
I 
knowledge of Him and of his message • I 
Ra.ckham points out the value of each. of these baptisms when 
he says: 
The baptism of repentance was a necessary prepara-
tion for, and also a profession of faith in the 
coming Messiah whose baptism was to be with water 
11 Rackham, The Acts of the Apostles, page 30 ff. 
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and the spirit. The need for supplementing the 
baptism of water with that of the spirit was laid 
down by the Lord at the beginning of Acts.l2 
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With due regard for this difference between these two bap-
tisms and the superiority of the later one, it is my opinion 
that we must give just credit to the baptism of John. It was all 
baptism of preparation, ye.s, but, Jolm 's whole message was one 
of preparation. With the coming of the Messiah later baptisms 
should transcend those which came before. but· in such an admis-
sion we must not fail to r~alize the great contribution of John 
in his message and baptism. 
c. The Baptism of Jesus. 
It is not my purpose to make a detailed discussion of the 
baptism of Jesus. I make use of the incident only as it con• 
tributes to our understanding of John the Baptist. 
1. The Coming of Jesus to John. 
jl 
I 
the II 
listen 
1 
The wonder of John's message was carried throughout 
land and multitudes of people came down to the Jordan to 
to John preach• Many of them were so moved that they were bap-
tized by him. Jesus, at home in Nazareth. heard of this pre~ 
in the wilderness and went down to hear him. \1\Then Jesus heard 
1 2 ~., page 345. 
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the message of the herald, he realized that here again the 
voice of a prophet of Israel was sounding forth its message. 
According to the Gospel record, Jesus came to the Jordan and 
asked to be baptized by John. Matthew indicates that John 
recognized in Jesus one holier than himself.l3 
With a prophet's spiritual insight John read the 
character of Jesus at a glance, and although that 
character did not prove him to be the Messiah, it 
prepared John for the revelation which was soon 
to follow.14 
The author of the Fourth Gospel has described this baptism 
15 
scene in great detail. ·· However, here John Baptist appears 
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merely as a witness to Jesus, he doesn't baptize Jesus. I 
realize that the main function of John was this witnessing to 
the Messiah, but as I mentioned before, I cannot accept as a 
valid explanation of what occured, the Fourth Gospel's account 
of John Baptist. It is in this gospel that he receives the 
most unfair treatment. This passage under discussion is illus-
trative of the manner in which he is used merely as a witness, 
with no recognition of his message and ministry which deserve 
a creditable recognition. 
13 Matthew 3:13~17. 
11g Rhees, ~· £!!., page 83. John 1:~-37. 
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2. What Happened at the Jordan? 
My conclusions on this experience are these: Jesus came 
to the Jordan and listened to John preach, John touched on som11• 
matters to which Jesus had been giving many years of thought. 
So, Jesus had many consultations and long talks with John who I 
recognized that this young man before him was a religious gen- i 
'I 
ius. John saw that in Jesus were those characteristics which 
made up the Expected One, at least as he considered what the 
I 
I Messiah should be. Jesus asked for the baptism of John, but 
John questioned his right to baptize one who was so sinless. v 
However, at Jesus' insistence, John baptized the one who was to 
redeem Israel. Under the great spiritual and emotional exper-
ience of this baptism, Jesus received confirmation of his 
Messianic consciousness. John believed that at last his preacht 
ing had been verified, for here was the One, for whom he was 
the herald, and now the Messianic Kingdom for which he had been 
preparing the people, would be hastily set up. 
3. Vfby Was Jesus Baptized? 
This question is often raised because John's was a repen-
tance baptism and Jesus was sinless and therefore, had no sins 
from which to repent. The purpose of this baptism is seen in 
Matthew 3:15, where it says, "Suffer i t now to be so; for thus 
it becometh us to fulfill all righteousness. 11 . John was a 
I 
I 
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preacher of righteousness and Matthew indicates that Jesus felt 
that his baptism was necessary to fulfill this righteousness. 
Many different answers have been made to this question of 
why Jesus was baptized. Some say it was to give credit and 
authority to John as the Herald of the Messiah. Another theory 
says it was to give authority and standing to the Messianic 
identity of Jesus, especially in the eyes of the people. Nei-
ther of these two theories does justice to the significance and 
meaning of this experience at the Jordan. 
Rall answers the question by suggesting that Jesus was bap~ 
tized because "He believed that John's movement and message were 
of God. He wanted to enroll Himself, to pledge himself, to this 
kingdom preparation which John was preaching.n16 This is a 
valid conclusion. The baptism was an outward expression on the 
part of Jesus that he approved of John's message and wanted to 
be a part of it. Rall also adds, "and also because he wanted to 
share in this ceremony because the sin of this people had al-
ready lain heavy upon his soul." I too, share this belief that 
Jesus wanted to share the sins of his people, and thus took this 1 
I 
rite of baptism as a symbol of confession of racial sin and a 1 
consecration to the coming kingdom. Jesus was willing to share li 
I 
the sins of the whole world at a later date, and I think he was i 
I 
sharing the sins of Israel here at the Jordan that memorable dayj 
16 Rall, The Life of Jesus, page 48 ff. I 
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For Jesus this act was an act of consecration in response 
to his obedience to the will of God. The Messianic conscious-
ness had been growing in his mind and heart and this baptism 
was the climax or culmination of that feeling, and Jesus came 
up out of the waters of the Jordan, confident of his mission, 
conscious that it was he for whom Israel was waiting, it was he 
for whom this fiery preacher of the desert had prepared the 
people. 
For John, this moment was the moment for which hehad been I 
waiting. He was the herald, the announcer of the kingdom. But: , 
more significant now was his place as the anointer of the Mes~ 
siah for whom he had been content to be the forerunner. 
Symbolized by the water baptism of John the Herald, Jesus 
was consecrated to the establishment of the kingdom of God on 
earth. l!,or this consecration, Jesus was baptized by John. 
===========~~=-~-=--============-~=-=-=-=·-~====-=-=------·-----·---
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CHAPTER V 
JOHN THE BAPTIST .AND JESUS OF NAZARETH 
If we trust the Synoptic record concerning the meetings of 
John and Jesus, we shall be forced to limit their relationship 
to the brief contact at the moment of Jesus' ' baptism. Yet, it 
is hard to harmonize certain details in the Synoptics with the ~~~ 
idea of a brief contact. To begin the comparison between these 
1
! 
two men, it is well to consider the grounds for the belief that 
John and Jesus were· in closer contact than would be supposed 
from the Synoptic record. 
A. Reasons for Believing John and Jesus in Close Contact. 
1. Numerous Occasions when Jesus Speaks of John, 
There are several places in the Synoptic record which tell 
of Jesus' mention of John and his work. Of course, Jesus could 
have seen John at the Jordan preaching without being seen by 
the preacher except when he baptized Jesus, but, as I have sug-
gested before, I believe that John and Jesus had some long 
talks before the actual moment of · baptism. In addition, the 
language of Jesus when he speaks of Jonn"imp1ies a close in .... 
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timacy between the two."1 The knowledge Jesus had of John's I 
message indicated more than a mere casual acquaintance. 
2, The Connection between the Imprisonment and 
the Beginning of Jesus' Ministry. 
Mark 1:4 indicates that there was a connection between the 
imprisonment of John and the return of Jesus to Galilee where 
he began his ministry proper, That there is some connection 
between these two events. very few authorities will question. 
This factor is a sufficient reason for assuming that Jesus and 
John were more closely related, because Jesus took up the cause 
when John was detained by Herod. Goguel advances the view that 
Jesus stayed near John more or leas as a disciple until the im-
2 prisonment, and then began his preaching in Galilee. This 
I· 
I 
I 
theory, although lacking verification in the Gospels, seems to I 
be not far from a logical assumption. It would seem to me 
logical that Jesus would remain as a disciple of John for a 
short time anyway. after this baptism experience, Because of 
John's influence on the life of Jesus, there would always be 
a sense of loyalty and perhaps obligation to John on the part 
of Jesus. 
1 Headlam, 2E• cit., page 166. 
2 Goguel, The LI?e of Jesus, page 277. 
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3. John Believed that Jesus was the Messiah. 
This is a further reason to support the contention that 
John and Jesus were closely acquainted. John recognized Jesus 
as the Messiah at the baptism or perhaps before, and he main-
tained that belief for the rest of his life. With the excep-
tion of that period of doubting during his imprisonment, John 
always thought that Jesus was the one whom he had predicted as 
coming, and though he disagreed with Jesus' conception of the 
kingdom, John did not lose his faith in Jesus as the Messiah. 
4. The Recognition Given John by the Gospels. 
All the Gospels place the work of John Baptist at the be-
ginning of the narrative of Jesus' preaching which implies, at 
least, that it was thought that the two movements were closely 
related. 
B. wny Did Jesus Come to John? 
Vfuen Jesus presented himself to John for baptism it wasn't 
done on the spur of the moment. Nor was it merely a result of 
the Baptist's effective emotional persuasion• The ministry and 
message of Jesus are evidence against such a belief. Qn the 
co·ntrary, Jesus had been doing some thinking, He had been pre-
paring himself for a long while -- for this day when the ulti-
mate confirmation of his Messianic consciousness would come. 
-----·--r-------
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It was John Baptist who provided his confirmation, Until John 
baptized Jesus and recognized him as the Messiah, Jesus was 
merely "~nother carpenter" from Nazareth, his only mark of dis-
tinction being his religious thoughtfulness and insight. Jesus 
came to John, and there were several reasons why he did so. 
1. He Recognized that John had Seen the Hollow 
3 Superficiality of the Pharisees. 
Jesus shared this same feeling, He recognized that Juda-
ism had become merely a ceremonial ritualism, and that the re~ 
pentance for which John was so earnestly pleading, was the 
necessary means of cleansing her. Jesus' entire ministry was 
one of conflict with these legalists of the Pharisees. John 
also suffered at the hands of this group. They sent a delega-
tion to inquire concerning his identity and the authority of 
his baptism, "Ye offspring of vipers, 11 John's reply to this 
4 group didn't help matters very much. Their feelings toward 
I 
I 
-I 
this unordained ascetic were not so favorable, and John suffers~ 
I constantly at their hands. Because John recognized the weak-
neeses of the Pharisees and bitterly denounced their complacent 
confidence in the Promise to Abraham, was one reason why Jesus 
came to John. 
3
4 Ke nt, ££• cit., page 63. John 1:19 and Matthew 1:9. 
75 
2. Both were Students of the Law and the Prophets. 
lj Both of them were disciples of the great ethical prophets. 
I Both of them were earnest in their desire to see these ethical 
teachings put into practice among their people. Jesus saw in 
John one who, after similar study of the scripture, and pene-
trating study of the social needs of his day, coupled with 
loyalty to the hopes of his people, had arrived at certain 
definite conclusions which were very similar to the conclusions 
reached by Jesus. 
3. The Boldness and Earnestness of John. 
John denounced alike king, scribe, Pharisee, Sadducee, and ! 
I the ordinary Jew. In the face of opposition, questioning, im-
prisonment, and death, he preached the need for repentance, 
and never once retracted his message. His moral earnestness 
as exemplified in his own life of denial, and his sincere 
presentation of his message as he preached, taught, and bap-
tized along the Jordan River, e·xerted a profound influence on 
the meditative Jesus who stood in the multitudes and listened 
to John preach. 
4. John Crystallized the Convictions in Jesus' Mind. 
As has been suggested, Jesus was not unprepared for the 
Jordan experience. Since boyhood his thinking and life had bee1 
--
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developing along lines which John touched with his message. 
These developing convictions found their consummate crystal-
lization in the religious experience which came to Jesus when 
5 he was baptized by John • . 
c. Similarities Between John and Jesus. 
We have discussed certain influences which John had upon 
Jesus indicating that there were many similarities in their be-
liefs and messages. Other similarities which will now be 
pointed out, help to substantiate my contention that the line 
of cleavage between John and Jesus is not so sharply drawn as 
some would have us believe, and, as for instance, the Fourth 
l1 Gospel would indicate. 
1. They Shared a Belief in the Coming Kingdom. 
As Jews they had been taught to look forward to the day 
when the Redeemer of Israel would come. In his meditation in 
the desert, John had come to the conclusion that the Kingdom 
was near and he was the one to prepare the way for the Expected 
One. In a similar way, Jesus had been realizing that the King-
dom of God, so long awaited by his people, was coming soon. Th~ 
more he thought about it, the more he realized that he too, had 
5 Kent, ££• £!!•, page 63. 
I 
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a mission to perform in this connection. This conviction was I 
confirmed at his baptism and the procedure formulated in the 
wilderness experience, where he lived a life of meditation for 
awhile, just as John had done before him. 
2, Neither Doubted the Kingship of the Messiah• 
Both believed that the Messiah was to redeem Israel and 
set up the kingdom of God on earth. Their difference came in 
the conception of what constituted the Messiah. 
3. Both Against Limitations of Legalism. 
The Pharisaical attitude which emphasized adherence to law 
as the essence of religion, had a good grip on Judaism. John 
preached the need of catching the spirit of Abraham, rather tha 
merely adhering to the law to gain merit and share in the Pro-
mise. Jesus spoke out against the emphasis on ceremonial purit~ 
to the exclusion of living the spirit of the law. Both Jesus 1 
and John were "hounded and heckledlT by the Pharisees. However, 
Jesus came into more open defiance of the Pharisees than did 
John. 
4. Both Preached Need for Righteousness and Purity. 
John's main message as we have noted was the need for re-
\ pentance and replacing of 
j and outwardly expressed. 
sin by righteousness inwardly lived 
Jesus taught the need for an inner 
! 
I 7a I 
I 
spirit of righteousness and love. John .. severeJ,::v: condemned the 1 
immorality of Herod. Jesus fulfilled the Jewish law of moral 
purity both in his life and his teaching. 
5. Both Preached to , ... Common People". 
The message of John was not intended alone for the reli-
gious authorities or for the wealthy churchmen, although they 
were included. John preached that material possessions or 
worthiness was not the essential thing, but rather the inner 
spirit. This message found a ready hearing with the Jews of 
the lower financial strata. Jesus' ministry was among the 
smaller villages and the peasant class of Jewish society. They 
both came from this class and it was in this class that they 
found most of their adherents and followers. 
D. Differences Between John and Jesus. 
1. Their Conception of the Nature of the Messiah• 
The respective conceptions of the nature of the Kingdom 
and also the nature of the Messiah were the main differences 
between John and Jesus. Herein we see the greatest distinction 
between John the Baptis~ and Jesus the Messiah. 
In chapter three it was noted that John shared the common 
Jewish idea of the coming Kingdom. Influenced by the extra-
canonical apocalyptical literature, John looked for the catas-
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trophi.c coming of the new day for which Israel had looked. John j 
felt that it was his mission to prepare the people of Judaism I 
for this day. His mission was a practical one: he called the 
people to repentance so that when this day, which was near at 
hand, came, they would be prepared to participate in the new 
age, the Golden Age of the Kingdom of God. 
Apocalypse and prophecy were united in John• John was of 
apocalyptic nature in that he hoped and prepared for the bright 
day of the future. He was of prophetic nature in that he did 
not despair wholly of the present, but pointed the way for men 
to prepare themselves for the kingdom. He was an apocalyptist 
in that he admitted the probability of a catastrophic bringing 
in of the kingdom. Yet, he maintained the prophetic strain, 
in calling men to repentance and preparation, so that God could 
use men to help establish the Kingdom. John united the apo-
calyptic hope of the post-exilic writers with the moral message 
and laws of the prophets. John was an apocalyptist; but he 
also was a prophet! 
That Jesus' conception of the Kingdom and of the Messiah 
transcended that of John there can be no doubt. It . is this 
conception which made Jesus the Messiah. That Jesus was under 
the influence of the apocalyptic beliefs and hopes of his peo-
ple is equally beyond doubt. The distinction between John and 
Jesus is clearly seen at this point. Vfuereas John is confined 
jl 
I 
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to the beliefs and hopes common to his people, Jesus in his 
conception transcends the Judaistic concept;, ''For Jesus the 
6 Kingdom of God is an exclusively religious entity and value." 
He made no logical presentation of the kingdom; nor does he 
define it anywhere in his recorded teachings. By Jesus' day 
the term "kingdom of God"' was in current usage, and consequentl 
he did not feel called upon to explain the term. However, he 
spent his ministry with the disciples in an attempt to infuse 
into their minds -- this exalted and spiritual conception which I 
he had of the kingdom, and of the Messiah who would inaugurate 
it. He presented the kingdom as both present now and as a 
thing of the future. The distinctive feature of the message of 
Jesus was that the kingdom was so near that its power could be 
felt in any life which would submit its will to the will of 
God, even as Jesus had done. The kingdom for him was a growing 
entity, a developing reality, in the midst of~~~ also 
within men. 
----
Though John shared the concept of his people, he had deepe 
insight than they into the real nature of the concept of the 
kingdom which Jesus had. John recognized that righteousness was 
the key which admitted one to membership in the kingdo~. He 
separated the idea of the kingdom from a purely national concept 
which held that mere membership in the Jewish race entitled one 
-I \---
6 Bundy, The Religion of Jesus, page 108. 
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to a place in the kingdom, and pointed to the need for repen-
tance and a life of righteousness if one would qualify for 
membership in the coming glorious day. Yet, it. must be aclmi tte< 
that John was willing that the kingdom be set up on a material I 
basis if that be necessary, and if catastrophic intervention of 
Divine power were needed, John fully believed that it would be 
forthcoming. Herein John fell short in comparison with Jesus. 
Jesus, as has been noted; brought a new and distinctive con-
tent to the concept of the kingdom and of the nature of the 
Messiah who would bring in the kingdom. 
Jesus conceived of the Messiah as one who through love and 
likeness to God, with strict obedience to His will, would es-
tablish a kingdom of love in the hearts of men, and in this way 
set up the kingdom of God on earth. Naturally, John was not 
prepared for such a conception of the nature and work of the 
Messiah. He agreed with the ends involved, a kingdom of love 
and righteousness, but he disagreed with the means of achieving 
those ends. As Gilbert says: 
As a prophet of righteousness, John was an Elijah, 
and Jesus could say that the prophecy of Elijah's 
return was fulfilled in John, but as a herald of 
the Messiah, he was not prepare~ for the conception 
of Jesus regarding Messiahship. 
That John was bound by his Jewish conception of the Messiah is 
no cause for condemnation. His insight was not so penetrating, 
7 Gilbert, ££• cit., page 48. 
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his conception of the will of God not so deeply realized, nor 
his nature so divine, as was Jesus'. In Jesus we have the 
highest, the ultimate, the nearest to the will of God, to be 
found in any person who has lived on earth. John was the Her- .
1 ald of this Messiah, and though his conception of the nature of l 
I 
that Messiah differed from what the Messiah actually was, neverl 
theless, John the Herald accomplished his mission, and pre~ared ! 
the people for the coming of the Messiah. 
Evidence of this difference in concepts between the Herald 
and the Messiah is seen in the former 1 s inquiry from prison. 
As John languished in Herod 1 s dungeon, he began to wonder. 
Where was this one whom he had recognized as the J.[essiah? Why 
wasn't he setting up the kingdom? Where was God that he had 
not sent the Divine power to bring to an end this ~ful world 
and set up the kingdom of God? Why hadnrt Jesus given some 
tangible evidence that he was establishing the kingdom? 
Confined to the four walls of his cell, and dependent en-
tirely upon the reports of his disciples for word of Jesus' 
activity, John anxiously wondered what Jesus was doing. Doubts 
began to assail his mind. Had he wrongly interpreted the signs 
of the times? Had his message been all in vain? Was all th:is 
expectancy and hope of its fulfilment in Jesus merely an il-
lusion? These questions and doubts caused John to send his 
disciples to Jesus for a fulfilment of his hopes, or a confir-
mation of his doubts. John wanted to know whether or not Jesus 
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was the Messiah for whom he had been the forerunner. "Art thou 
he, or look we for another?'' (Matt. 11:3). 
We cannot justly censor John severely for this doubting. 
Imprisonment had taken its toll on this wanderer of the desert
9 1 
used to the open country and stifled in the dungeon. He had I 
heralded the Messiah who would set up the Kingdom, and no King-
dom had been set up, or at least not the kind John looked for. 
As Weiss says: 
John's scepticism was not caused by inconstancy, 
but by the momentous contrast between the hi~torical 
accomplishment and the form of the prophecy. 
Jesus' conception of the Messianic Kingdom was something 
entirely new to Israel. Even his own disciples after close 
association with him were not conscious of it, and the contrast 
between-it and the Jewish conception. The Messianic hope had 
burned for so long in Jewish breasts as a hope for one who woula, 
overthrow the oppressor and establish again the kingdom of 
Davidic glory, that John could not immediately change his con-
ception, and these long days and nights of imprisonment made hirr 
doubt Jesus. 
In this conception of the kingdom of God as entertained by 
Jesus on the one hand, and John on the other, we see the great 
difference between John the Baptist and Jesus the Messiah. 
8 Weiss, The Life of Christ, page 193. 
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2. Did John Consider Jesus an Unfaithful Disciple? 
Goguel has advanced the idea that after Jesus left him, 
John considered him only as an unfaithful disciple. I cannot 
subscribe to this theory because the later developments in the 
life of John are indication to me that John always considered 
Jesus as the Messiah. The question may be asked, Did John and 
Jesus separate or come to a parting of the ways, when one went 
one way and the other another way? The facts are scarce at 
this point and I can only give my opinion. I think that prob-
ably John and Jesus disagreed on just what procedure Jesus 
should take for setting up the kingdom. John douQtless pleaded 
for him to follow the Jewish conception but Jesus couldn 1 t see 
it that way. Perhaps it was this disagreement that sent Jesus 
into the desert where he worked out his method of procedure. 
However, John's continued faith in Jesus and Jesus' testimony 
to John are indication to me that they did not have an actual 
"falling out.'t I might add that I don't believe that John ever 
came to see Jesus' idea or to understand it, but he fully be~ 
11 lieved that he had anointed the Messiah at the time he baptized 
.I Jesus. 
3. Their Attitude Toward the Jewish Law. 
Having said that both John and Jesus emphasized the spirit 
of righteousness rather than the letter of the law, I must ad-
II 
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mit that there was a difference in their attitudes toward the 
law. John accepted the law as -such although he didn't attach 
the Pharisaical significance to ceremonial adherence to the 
law. Jesus' teaching transcended the law. He showed men how 
to interpret the law. He penetrated beneat~ the letter of the 
law and discovered the spirit and meaning of it. John as a 
loyal Jew, accepted the law and attempted no interpretation 
other than to preach repentance. 
4 , Their Attitude Toward Asceticism. 
John practiced a severe ascetic life, while Jesus lived a, 
normal life, eating and drinking in a normal way. While John 
' ate locusts and wild honey, and spent his early life in the 
wilderness, Jesus led a normal life in Nazareth. l_l'hese char-
acteristics offer us an interesting contrast in their influence 
on the respective personalities. John was a brusque, unkempt; 
haggard, hollow-eyed man, clad in animal skins, with a loud, 
harsh voice. He had lived alone so long that he had no sociall 
acceptable habits or graces, and was utterly tactless. He was 
a rough bristling prophet of the desert. In contrast, Jesus wa 
quiet, reserved, kindly, alive to social :,P:~p-reit:;ie~., · f_p it- t 
naturalalone or with company at feasts and dinners, yet he had 
a strength of character and personality that influenced all who 
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complement each to the other. The roughness of John had an ap-
peal to the people which prepared them for the gentler Jesus. 
Gilbert makes an interesting comparison when he illustrates 
this difference between John and Jesus with the illustration of 
the wedding at Cana, to which Jesus went. John went into the 
wilderness, while Jesus went into the home. John ate only 
locusts and wild honey, while Jesus ate the marriage feast. 
John pointed forward to the Messianic Kingdom as that which 
would bring joy to the righteous, while Jesus in the fullness 
9 
of the M:essianic power, gives joy. 
5. John had Certain Limitations, 
Jesus as the Messiah had an unlimited message, but there 
were certain limitations upon the message of John Baptist. His 
was a message of a negative nature. He could only point out th 
sin and the need for repentance. He did very little construe-
tive preaching aside from his suggesting of means to prepare 
for the coming Kingdom. This in itself was a great contribu-
tion, out compared with the completed message of Jesus, we must 
admit the negative nature of John's message. Jesus oame with a 
message of love and goodwill, as well as emphasis on inward 
righteousness, Jesus didn't give a rule religion but rather a 
religion of the spirit. John recognized his limitations as a 
9 Gilbert, ££• cit., page 85. 
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reformer and he was well aware that his was the second place 
and that he would be no more than the herald. John recognized 
this and said, "He must increase, but I must decrease. n How-
ever, I think the Gospel writers have taken that statement too 
literally, and have decreased the name and fame of John beyond 
reason. 
These, then, are the main differences between John and 
Jesus. There are not many of these differences and none of 
them is particularly in opposition to the other. However, they 
establish the line of difference between the herald and the 
Messiah, between the forerunner and the Expected One. Compared 
to Jesus, John falls short, as well .he should. This is not an 
attempt to set John above Jesus at all. Jesus was the Messiah 
and John was the Herald • 
·~· 
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CIUPT ER VI 
THE SIGNIF ICANCE OF JOHN BAPTIST 
Throughout the preceding pages the attempt has been made t 
present John Baptist in his true greatness. I have detailed 
facts of his life and ministry in an attempt to show that the 
treatment he has received from the Gospel writers has not been 
fair -- or adequate to give us a true picture of this voice in 
the wilderness. I believe that, if we can see John in his full 
maturity as preacher, prophet, and herald, we will realize that 
his place in the history of the religious life of" the world has 
1 not been fully recognized, We have always thought of John in 
1 comparison with Jesus, as well we should, since he was the Her-
ald. But, I believe that John justifies the place he has been 
given in this paper, To be fully appreciated, a man must be 
considered in his own right, and I think that is true for John 
Baptist, Therefore this chapter will be devoted to answering 
the question, "Why is John Baptist to be thought of as a truly 
great man?" The question will be answered by summarizing his 
accomplishments, significance, and contribution to history. 
A. Jesus' Testimony Concerning John. 
No one has appreciated more the full significance of John 
Baptist than did Jesus. No one has paid higher and more favor-
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able testimony to John's ministry and message and their con-
tribution to religion; than has Jesus, the Messiah for whom 
John was the Herald. This significant fact that Jesus himself 
gives so much credit to John, receives added significance when 
we consider some of the tributes which Jesus made to John. 
1. Jesus Recognized John's Fulfilment of Prophecy. 
For this is he, of whom it is written; Behold I 
send my messenger before thy face, which shall 
prepare thy way before thee. 
For all the Prophets and the Law prophesied until 
John, And if you wi111 receive it, this is Elias which was for to come. 
This statement was Jesus' confirmation of the mission of 
John Baptist. Jesus recognized in John those charaateristics 
which made him worthy to be called the forerunner and the ful-
filment of the prophecy of Malachi as the second Elijah. Jesus 
never forgot that it was through John that he was awakened to 
his mission, and that at John's baptism he received the confir-
mation for his Messianic consciousness. John had already ful-
filled the prophecy, of this Jesus had no doubt. 
2. Jesus Recognized John's Prophetic Heritage. 
"What came ye out to see, a prophet? Yea, and more than a 
. 2 
prophet~" Jesus recognized that in John the prophecy of Israe 
1 Matthew 11:10,13,14; and Luke 7:27. 
2 Matthew 11:9 and Luke 7:26. 
90 II 
I had reached a brilliant climax. In John he saw the culmination 
of the prophetic office and message. John closea_ one era and 
opened a new one, which was the long awaited day of the coming 
of the Kingdom. 
Jesus considered that John marked the end of an 
era, that of the Law and the Prophets, and, that 
a new era was about to open. Hence, he s~w in 
John the forerunner of the Messianic Era. 
3. Jesus Recognized John's Stability. 
What went ye out in the wilderness to see? A 
reed shaken ii the wind? ••• A man clothed in 
soft raiment? 
At the lowest point in John's ministry, Jesus paid the 
highest tribute to his courage, moral strangth, and stability. 
His tribute was a full vindication for John's doubting as well 
as unstinted praise for this stalwart preacher of the desert, 
spoken after his messengers had le:ft. Jesus defended John's 
weakness by pointing out that it wasn't a lack of stability or 
lack of courage that made John doubt. Jesus recognized John's 
weakness as well as his strength, and realized that John's 
doubting was due to his conception of the Messiah. John's be-
lief had not wavered; he only wanted confirmation that what he 
preached had found its verification in the coming of Jesus. 
3 Goguel, 2£• cit., page 218. 4 ~~tthew ll:~and Luke 7:24,25. 
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4. Jesus Paid Tribute to John's Greatness. 
Verily I say unto you, among them that are born 
of woman, there hath not risen a greater than 
John the Baptist .5 
These words climaxed Jesus' testimony to John. They s~eakfur 
themselves in explaining Jesus' attitude toward John, and his 
appraisal of the person, message, and ministry of John Ba~tist~ 
The testimony of Jesus concern ing John is justification 
in itself for the thesis I am presenting. That Jesus should so 
regard John as indicated by these recorded utterances, is of 
great significance when we come to evaluate John and his work. 
However, there are several other reasons which further justify 
the conclusions made here with re ga rd to John Baptist, and the 
will be briefly discussed in the remainder of this thesis. 
II il B. John is Great because of His Influence on Jesus. 
I 
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We have noted elsewhere what an important influence John 
had upon Jesus and the work which he d i d in confirming Jesus' 
Messianic consciousness. Three statements suffice to summarize! II 
I · this influence: 
1. John's Preaching Awakened Jesus. 
It was the message of John that stirred the young 
man Jesus in his little village home, and called 
him forth.6 
I 5 Matthew 11:11 and Luke 7:28. ·=:.=~- -lk Hall, £12.• cit., page 43 . 
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2. Johnrs Baptism Confirmed Jesus' Messianic Belief. 
In the Jordan experience Jesus found confirmation for the 
beliefs and convictions which had been on his mind for a long 
time, Here "the heavens opened" to Jesus and he saw his place 
in the Lfessianic Kingdom. 
3. John's Message Supported Jesus. 
The Herald not only prepared the people for the Messiah, 
but he it was who anointed Jesus at the baptism, and there 
recognized his· Messiahship. 
c. John was a Great Prophet. 
1. A Culmination of Old Testament Prophecy, 
He revived the office of prophet in Israel, after it had 
been silent for several generations. Israel thought a great 
deal of her prophets; and when word went out that another 
"prophet had arisen in the land,lf it was received with much joy 
and anticipation by the people of Judaism, and it was an im-
portant event in the history of that people. 
2. The Link between the Old and the New. 
John the BaP.tist was the highest expression of 
the hopes and longings of his age. We have seen 
him only as a herald, a voice, and we have not 
seen how much more than that he was. It was his 
lot to bring together the old and the new, He 
voiced what was noblest in the pa~t while he made 
ready for that which was to come. 
3. The Highest Expression of Prophetic Righteousness. 
John revived the ethical teaching of the Old Testament 
93 
prophets and added to its effective message by proclaiming the 
I ~~ need for righteousness for membership in the kingdom. 
4 • .A Prophet of Morality. 
When he denounced in no uncertain tenns the immorality of 
Herod and his household, John established himself as a prophet 
of morality and clean living. His own moral earnestness and 
courageous preaching were elements which place the stamp of 
greatness upon him. 
D. John Prepared the People for the Kingdom. 
The mission and purpose of John the Baptist was to call 
people to repentance and thus prepare Judaism for the coming 
of the Kingdom. Luke's birth narrative would indicate that 
John was foreordained to accomplish this task. At any rate 
John did fulfill his mission in this regard. He turned a 
pessimistic, despairing Israel into a hopeful, happy people 
preparing for the fulfilment of their racial and religious 
hopes and dreams. 
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E. ·John Instituted the Rite of Baptism in his Ministry. 
Though John didn•t originate the rite of baptism 9 his use I 
of it was influential in the formation of a nu¢.ber of baptismal 
sects during the centuries immediately following his death. 
These groups were to be found in all parts of Syria and Pales~ 
tine, and a direct relationship can be found between the rite 
as John performed it and the ceremony used by the several bap-
tizing sects. 
F. John's Influence Seen in his Followers. 
John's disciples were not limited to the group that were 
his followers during his ministry and who were loyal to him 
even after his imprisonment. The sect composed of his follower 
and disciples continued to exist for many years after his death 
(1) The Acts of the Apostles gives evidence that there 
were disciples of John Baptist late in the first century A. D. 
Evidence is also given that shows that sects of his followers 
8 
were in existence as far away as Ephesus. 
(2) Anti-Johannine polemics reveal the presence o~ the 
sect of the Baptist as late as the second century. Constant 
insistence on the superiority of Jesus in the Fourth Gospel 
indicates an existent controversy as to the comparative great-
8 Acts 18:24-19:7. 
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ness of John and Jesus. 
(3) John trained disci~les who later became followers of 
Jesus and after the resurrection were among the leaders of the 
Christian community. The value of John's training cannot be 
determined. We know very little about his teaching to his dis-
ciples. Evidently he had taught them prayer since later refer-
9 
ence is made to it by the disciples of Jesus. 
G. John was Conscious of his Limitations. 
This characteristic was necessary for John's message to be 
effectively presented to the people. As we have noted, he de-
clared his own work incomplete until the day when the Messiah 
should come. John accepted this second place and never tried 
to assume the Messianic office even when he had a good chance. 
"Jle must increase and I must decrease, tr is indicative of John's 
willingness to accept the role of witness. His humility added 
to his sincerity made John's message very effective and in-
fluential. 
9 . I Luke 11.1. 
[I 
CHAPTER VII 
CONCLUSION 
A. The Results of This Study. 
The character of John the Herald presents a unique and 
fascinating picture to those who would see him with the true 
perspective. For this writer the study of John has been most 
interesting as well as helpful in understanding the "voice 
crying in the wilderness." From my study certain results have 
been attained. 
1. A Keener Appreciation of John Baptist. 
A keener appreciation of John Baptist has been one of 
the values of this study. To see John in his own light as much 
as possible has given me an entirely different picture of this 
herald of the desert. I have discovered that he was not merely 
the announcer of the kingdom, a conclusion reached by many 
readers who scan hastily the brief mention of John in the gos-
pels, but, rather, that he was a prophet in his own right, and 
that he had a distinctive message of his own which contributed 
much to the preparation of the people for the message of Jesus. 
Here was one who recognized his limitations, but exhausted the 
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possibilities at his command, here was a preacher, a prophet, j 
the herald of the kingdom and the anointer of its Messiah, this j 
was John Baptist. I 
2. John has not Received Fair Treatment from the Gospels. 
The conclusion that Johnbas not received fair treatment 
from the Gospel writers is the natural outcome of such a study. 
The John pictured in the gospels does not do justice to the 
real John the Baptist and his contribution to the spread of 
the kingdom consciousness among his people. As has been men-
tioned, I am aware of the limitations imposed upon the writers 
by the very nature of their subject matter. They are writing 
an account of the life and ministry of Jesus, and it was im-
possible to divide the honor between two individuals. They 
were devoted to Jesus as well they should be. But, in this 
devotion they have neglected to recognize the true greatness 
and significance of John Baptist. This ignoring may have been, 
and probably was, unconscious on the part of the writers. They , 
saw no reason to include any more about John than was necessary ! 
to describe his relation to Jesus. Their policy was "Jesus 
only, 11 and only that was pertinent which added to his greatness 
and his ministry. 
Even so, the gospels bring out the greatness of John. In 
I the few verses which tell of him and his work we can see the 
I 
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immensity of the contribution which John has made in his pre-
paring the people for the kingdom. He brought again God's 
direct message to the conscience of His people, as the prophets 
of old had done. r_T_' hese aspects of the work of John are brought I 
out clea rly in the Gospel presentation of him. It is only when 
we relate his worlc to that which had gone before and to that 
which came after, that we can see the real significance of John 
for the gospels do not establish this relationship. 
Because the gospels do not give a full account of John's 
significance, and because conse quently, his greatness has been 
overlooked and minimized, this study has been made to show that 
John Baptist is an important factor in the establishment and 
furtherance of the Christian message. 
B. Conclusions Reached. 
1. John is not ~o· Great a Figure in History as Jesus. 
John is not as great a fi gure in history as Jesus, nor has 
he made the contribution that the Master made. This fact must 
be kept ever before us as we consider John Baptist. John was 
but the herald of the Messiah, Jesus. John was the pioneer 
while Jesus was the one who brought the kingdom message in its 
highest expression. 
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2. His Greatness Seen in Results of his VJork. 
Though inferior to Jesus, John has appeared to us as one 
of the truly important figures in the history of Israel. This 
is seen when we consider the situation which Jesus found at 
the beginning of his ministry. As a direct result of the work 
of John the following conditions existed when the carpenter 
from Nazareth began his Galilean ministry: 
I 
dom. 
(a) Jesus found people expectant and waiting for the king- '! 
John had aroused their hopes with his message of the 
nearness of the kingdom. They were a "kingdom conscious't peo-
ple. 
(b) Jesus found hundreds of people who had prepared for 
the kingdom by repentance and baptism. Thus prepared by John, 
they were sympathetic to any message pertaining to the kingdom. 
Though they were thus prepared, it must be admitted that they 
were not prepared for the kingdom message of Jesus. But, the 
message of John had secured the sympathetic hearing of the peo-
ple and in this John pioneered for Jesus. 
(c) Jesus found among those who had accepted John's call 
to repentance a people who had learned that membership in the 
kingdom was not dependent on racial relationship to Abraham. 
(d) Jesus found that John had done his work of heraldin g 
in an efficient and successful manner. He found ·a people pre-
pared by the pioneering efforts of his forerunner, John Baptist 
I 
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3. John had Limitations. 
He was confined to his message of the herald, It took 
the coming of Jesus to fulfill the kingdom message. Because 
of this John's message was necessarily of a negative quality. 
He could only call the peoDle from sin and point them toward 
the day when the kingdom would be ushered in. 
We must further recognize that John was a part of the old 
order. However, he was the climax of that order. But, even 
so, he was not of the new order which came only with the mes-
sage of Jesus. As Jesus said, 
Verily I say unto you, Among them that are born of 
women there hath not risen a greater than John the 
Baptist; notwithstanding he that is least in the 
kingdom of heaven is greater than he. O!att. 12:11) 
4. John Exerted a Great Influence. 
The influence of John the Baptist is seen in many differ-
ent places as has been pointed out in this paper. There were 
three phases of this influence. 
(a) He influenced the people of his day. We have 13een how 
John preached to the people who thronged to hear him. People 
from every social class in Judaism sought repentance and bap-
tism from him. They were encouraged by his message of hope. 
They were impressed by and responded to his prophetic voice. 
Their hopes of deliverance were heightened by his announcement 
of the coming of the kingdom. In influence as well as in his 
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message John Baptist was the embodiment of the highest and 
noblest of the old age, and at the same time he heralded the 
new day to come. 
(b) He influenced Jesus. This influence has been discus-
sed at some length, and it was seen that John was a contribu-
ting factor to the effectiveness of the message of Jesus, 
through his influence on the carpenter from Nazareth. It was 
John's preaching which awakened Jesus to his mission. It was 
John's baptism which confirmed the Messianic consciousness 
burning in the heart of Jesus. It was John's witness which 
supported Jesus in the early days of the latter's ministry. 
Jesus' sense of obligation to John is indication of the influ-
ence which the Baptist had on the Messiah. 
(c) John influenced the later church. His influence in 
the later church is seen in the existence of a sect of his 
followers. Apollos was the outstanding member of this group 
"who knew only the baptism of John." Reference to John in 
the writings of the later years indicates that even then the 
influence of this prophet of righteousness was still felt. 
c. Final Statement. 
In these pages I have attempted to show why it is that I 
feel that John Baptist is worthy of more notice than is given 
in the gospels. Briefly, the reasons why John should receive 
----------------· 
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this notice are these: He was the herald of the kingdom and 
witness to the Messiah. He exerted a great influence on Jesus 
of Nazareth. He was a great prophet, in fact, he was the cul-
mination of Old Testament prophecy. In him we find the highest 
expression of prophetic righteousness. He used the rite of 
baptism in his ministry as a symbol of cleansing from sin, a 
rite still in use in our churches today. Most important of all 
is that he prepared the people for the Kingdom of God. 
John Baptist was a great man in his own right• His influ-
ence is still felt today. The message of rrthe voice crying in 
the wilderness" has not died. Its echo has sounded and re-
sounded down through the centuries in every period of reforma-
tion within and without the Christian Church. That voice was 
the voice of a prophet, forerunner, herald, teacher, Messiah 
announcer and anointer, the great preacher -o 'f righteousn.es-s, 
John Baptist. 
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C OMPREHENS IVE ABS T P.AC T OF THE THESIS 
The sop_rces for John the Baptist are very limited in num-
ber. The most accurate account _of his activity is found in 
the Synoptic Gospels. The Gospel of John, the Acts of the 
Apostles, and a brief mention by. Joseq)hus, are the remaining 
sources. 
To understand John we must see him against the background 
of the world of his day. The social conditions and the poli-
tical rule of the Roman Empire were not without their influence 
on him. Even more influential on John is the background of 
Judaism. 
We can divide the life of John into five divisions. There 
is a full account of his birth recorded in Luke. His exper-
ience in the wildern~ss is the second period of his life. A 
third is in the beginning of his Jordan ministry. Imprisonment 
by Herod furnishes our fourth division, and his death the fifth 
It is the contention of this writer that the Gospels have 
been unfair to John in their treatment of him. In their record 
he has been compared only with Jesus; he is reduced to the mere 
office of witness; his prophetic contribution is more or less 
ignored; his effect upon the people is minimized; and, no ere-
dit is given him for his great influence upon Jesus. Because 
of these . facts, I hold that the real John and his great con~ 
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tribution to Christian history has been lost if we trust merely 
the Gospel record. 
John takes his place as the climax of Hebrew prophecy. He 
is closely related to the Old Testament prophets. Individually 
he resembles Amos of Tekoa, Isaiah, Jeremiah, Deutero-Isaiah, 
i but most of all, Elijah the Tishbite. 
I There were a number of formative influences which moulded 
John's prophetic nature: the Old Testament prophets , ·the 
Messianic prophecy of Israel, the moral de generacy of his age, 
and his vision of God. 
John preached an important message. He ~reached repen-
tance in preparation for the Kingdom. He preached the irnmedi-
ate coming of the Kingdom. He preached the need f or righteous-
ness. His was a message of moral purity. But , most of all, 
his was the message of the Herald of the Kingdom. 
John the Baptist did not originate the rite of baptism. 
He probably knew, but was not associated with the Essenes . He 
drew on Old Testament methods for his baptism. However, there 
was a distinctive character to John's bapt i sm. It was a bap-
tism of repentance, of confession, of purification , and was 
related to the Pentecostal baptism. His baptism was one of 
pre~aration for the kingdom. 
Jesus came to John to be baptized by him. At the time of 
his baptism in the Jordan, Jesus received the confirmation of 
his Messianic convictions. His was not a baptism from sin, 
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but a baptism of preparation and consecration to the kingdom 
tl 
\\ ministry. 
I There are several reasons for believing that John and 
Jesus were in close contact: the numerous occasions on wh ich 
I 
Jesus speaks of John, the connection between the imprisonment 
and the beginning of Jesus' ministry, John's belief that Jesus 
! was the Messiah. and the recognition given to John 'Qy the Goa ... 
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pels. Jesus came to John because he recognized that John had 
seen the hollow superficiality of the Pharisees. Both these 
men were students of the law and the prophets. The boldness 
and earnestness of John attracted Jesus. John crystallized 
the convictions which were in Jesus' mind. 
There are a number of similarities between John and Jesus. 
They shared a belief in the coming Kingdom, Neither doubted 
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the kingship of the Messiah and each of them were against the 
limitations of legalism. Both of them preached to the common 
people, and both preached the need for righteousness and pur-
ity, Also, there were differences between John and Jesus. 
The main difference was in the conception of the Kingdom and 
the nature of the coming Messiah. Other minor differences can 
be seen in their respective attitudes toward the Jewish law 
and toward ascetism, John had limitations by the very nature 
of his office. Jesus had no limitations because he was the 
Messiah. 
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Jesus paid high tribute to John, He recognized in John 
the fulfilment of prophecy. He recognized John's prophetic 
heritage. He paid tribute to John's stability, and he paid 
tribute also to John's greatness. 
John is one of the great characters of Christian history~ 
He exerted a great influence upon Jesus. His preaching awak-
ened Jesus. His baptism confirmed Jesus' Messianic belief, an 
his message supported Jesus, John was a great prophet. In him 
we find the culmination of Old Testament prophecy. He climaxed 
the old age and heralded the new, he was the link between the 
old and the new. He was a prophet of morality, and was the 
highest expression of prophetic righteousness in Israel. 
His contribution to history is significant and deserves 
greater recognition than the Gospel writers have given him be-
cause: he prepared the people of Israel for the coming of the 
Kingdom, he instituted the rite of baptism in his ministry, and 
his influence was seen in his followers who continued his mes8 
sage even after his imprisonment and death. 
The "voice crying in the wildernessn left an echo which 
is ringing throughout the world today. 
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